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34“5] 19T
(i1) Jalal would make Fire his kibla
A1 AW WA AW 1 58 gan
Fh TR A9 9 R QA
Masnavi 6-620

Henceforth, T would make this burning my Kibla. I am
like candle. I am made brght by burning.

O %Y 99 Y i,
SATIAT T AAGT q4T ATAT ZEHAT |

T ATg WA,
qraTeaTe 7 Ty |
o AT FremE ® FaR,

AU T GEHEY FAT A |

1 &% ( Prose order ) :—
g1 9 @4’ % 2fe: ( which is your non-chalance, and which
your adoration ) Sft#T s9_ 7wy ( and your deeds, Mazda) g3
F: @i (so that | might serve you ) s/ 4 == ( by
rectutude and conscience ) g=s figd 7 (1 would save
your votaries ) 9t a: fas®: ( you are supreme to all ). &€
frgmr (1 see you supreme ) %9: % W% ( to angels, men
and beasts )
288

w31 345 ]
I g9z (Translation) :—
What is thy nonchalance, Thy sacrifice, Thy work,
Mazda, by which I might attain Thee ? With the help
of Rectitude and Conscience, I would save Your votaries.

You are supreme over all, and 1 see You superior to all
angels, men and beasts.

III 21 (Word-note) :—

witar = i = deeds

m—?—veﬂly

afeR = gl = sig = T would attain
693 = t0 40, to reach 3y IR UG, | 6w fH=-
W | SansH~Zend 8. Sans ¥=Zend %1

s - 3arin=1 would save -
T—AqA=to save. HZ Y| o is added in all moods and
tenses by the extension of the rule fEmaufingy etc.
(3-4-2)

0] = wfip] = 7 = chaste
sfig=Ruler. (Nighantu 4-243) sy (@=ar: ) o
( gfeyrfn ) ge & sifimn
% elides by the principle 5 amfy w@d s swid: |
- fip =i, (Pablavi )=gesitg (in Pazend )=a@m
( Persian ). Jalal adopted this word for naming the sect
founded by him ¥ %41 wifteme W (Rig 8-9311) qr:
oad =T iy s (Rig 8-22-10) (vide 53-9)
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34-6] i
AW T SATA Mg W ¥ S
srfier e fr i S A ot e e 0

Taittiriya Upanisad 2-7

When you deny the existence of Brahman, as its legiti-
mate conclusion, you deny your own existence as well.

Julal expresses the same teuth when he says

T A 4 e e
2
R 37 SR aTE & e Lt

The material objects cannot speak out in s0 many words,
but their very existence, amounts to saying “yes” Le. yes,
there is & creator.

The materialist may contend, “‘yes, there is a source,
but the source is dead atoms out of which the universe
arose”—yet, if the germ of consciousness was not latent in the
atom, how could it evolve out of it ¢ 1f the germ was there,
then matter is not the only reality, consciousness also is:
involved in it ThcmrceistmnynmdomSoume,vhich
enters into matter by involution, and comes out of it by
evolution. This is the view of Vedanta.

) Does Mazda uphold a moral order ?

There is no doubt, that there is both good and evil in
the world ; they are the effect of his two. Manyus (forces)
—Spenta apd Angra. But all the same, Mazda bas placed
in the heart of man, @ x‘egatdﬁotvirtnemdavdemtqﬁon
against vice. Is this fact without any significance at all?
May we not infer from this, that Mazda's preference for
virtue, is reflected in the human heart!
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ot [ 346
There are some people ( particularly amongst Mustim
divines vide, Zewemar—The Muslim Doctrine of God—p. 30)
who reject the truth that “man was made after the image |
ﬁctthatnllhsmanidm‘awﬁodmboundto be anthro-
pomorphic. 1f we reject them all as anthropomophic, there
will bz no data for our forming an idea of God. We
would do well to give up the cbsession of anthropomorphism,
and accept the view of Maha Ratu Zarathushtra, chat the
son is made in the image of the father (=gFay 949 fo—
Yas 44-7 )
Thus man's preference for truth represents Mazda's
preference for truth.
Yajur Veda suggests this inference.
1 % SO, T FATIA: |
AT, S HFAT AT gy g lE: i
v Yajur Veda 1-19-37

It is Prajapati who planted in man theloyeﬁ:umth.
15 not Conscience in man an indication of Mazda's preference
for moral arder !

Then again Mazda has given to man freedom of will and N

the power to dispel the instigations of Angr Manyu and
thereby subdue it. Is this not an evidence of -M:.nxdafs
support for moral order ? Through the grace of Mazda,
man can attain unity with Mazda and thereby go out of the
reach of Angra Manyu for ever. (%42 91 W WINTH=I—
Yas 28—11 )
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3471 ; T
© | FAT ATT AET AN,
TS, TR TOEAT AT |
mmm,
ATET, FEAT 349 |
qu 1y T Y T AT,
AT AT AAT I, 1|

I =9 (Prose order) i— _

T 7 WY T (whelté is that devotee Mazda) %= a57: wwe:
fugra: (who proficient in Conscience ) 3/®©: 4T { by the
wealth of philosophy) eft: fag s fam swam by (is the
Lord of cycles of good and evil) A1 faman st g g (1
do not know him who is other than you ) & e, s #: sfeaq
(So save us © Holy one )

Il #3917 (Translation) (—

Where is Thy saint Mazds, who established in
Conscience, is, through the wealth of your doctrine, lord of
the cycle of gain and loss 7 I do not know him, who is other
than you. (I donot koow any one other than you ). So
save us, O Holy one.

I #%r ( Word-note ) i—
§ =& = that,
296

wft [ 84-7

plural in place of singular by 87 = ete,

T~ i95: = devotes,
P —FpT8 = to serve (Nighantu 3-5)
B+ {~39: ( Unadi 178)

fazm: = s —~ proficient,
fapp— i = to know. fag+ e = fg: (3-2 129)

T = 3754 = doctrine, maxim,
i — f4fH=to state. T4+ 3 =77 (Unadi 7) off (6/1)

AT = GFAT =~ 97 = by the wealth,
= wealth ( Nighantu 2-10 ) & gifrar 1 g9t a9% of
AT =7 )

WL = W = good.
B -i=to shine (@72H:) &+ B ~e=arn=-
good. @IfE =G0 g M sEEI-best ( of sigeH—
Gita 7-18 )=z ) 9ft 1w | a9t g% 1fs eogt 3w
s = of weal.

ET = 5070 = evil, woe.
%, —~ e = to depress. g+ =77 ( Unadi 178 )
AU =IME | IZ =S4 | o7 in place of =t by
gt g &% etc (vide 43-11)

T-FE: = I = §agz = Lord,
T—({ 39 ) ¥fiz=to command, to rule

g =Afi=1 know.
fag+exfir) o (f52) in place of fit by frwarm
(3-4-83 )1 %% becomes ¥1 by Wt etc (6-3-135)

T~ AT = Holy. (O Holy One)
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3477 T
api: = Rectitude:  =w-+%=_by 3 snfpw: s (5-2-127)
—agi=holy, A noun becomes adjective by the addi-
tion of =1 #ul g T evinmeR =

A = ATLAR ~ T = TG = save.

Q
§ it =to save, SIZ—AR | ARA A |
¥ changes to g and then to 9| F-a%C TR )

IV fZut ( Remark ) i—

{ii Maha Ratu Zarathushtra lays down here the principle
that we should rise above both good and evil-—not only
should we resist the temptation of the evil, but subdue the
fure of the good as well. Thisis tosay that we should not
allow ocarsslves to be swayed too much for doing a parti-
cular good ace—not to be so much anvious for achieving the
' result, as to overlook the worth of the means, or lose: peace
of mind for its sake. :

*  Equanimity of the mind (gWT wg—Yas B81-7) is the
greaeer good.and we should never lose sight of that ideal.

Gita expresses the idea when it says

gerg qfeant wiwar g 8 3 fwm . (12-17)
AT O AT S (9-24)

Rise above 30 and 354 ( good and evil )

This is not relinquishment of the ideal of doing good
always but only a caution, that over anxiety for success is
tobe avoided. This is known as FAwemy $H—aT SR wETE
(Gita 2-47)
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@ (34
It is our duty ‘to follow the right, because it is right, in
scorn of the consequence’ ; at the same time equanimity is
too precious a wealth to be bartered away for any other
gain,
Thus the Bhagavata Purana asks us to conquer Satwa
Guna (Spenta Manyu) with the help of #¥%q or Kshathram

T, e e e g
wed iy g A memd 0
Bhagavat 11-25-35

Rise above the Gunas.

This is why Atharvan Zarathustra closely associates
Kshathram (Detachment) with esoteric religion or f&fw, as
Jamaspa had achieved (Yas 51-18)

EEHA AL AT Wh T R |
diar =1 7% 9% guE A d
Masnavi 5—4059

To whomsoever God has announced victory and triump,
—to him success and unsuccess are one.

(it} Just in the degree a man comes neater to Mazda he
obtains command over the duality of pleasure and pain, loss
and gain, weal and woe.

Gita calls this to be the stage of Nist/aigunya

F pafaa g freka W
fo' =y ey fafeior apmesrent |
Gita 2-45
Mahabharata gives to it, the name of gt (Salvation)
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3497 ey

If the tongue ceases to make the distinction between the
sour and the sweet, when the dog (conscience) makes friends
with the thief ( evil impulse ), who will guard the man ?

&1 qrg WeaTy AR
AT WA Joeary, fer |
TASAATIAT FAA,
TEEeT TEE! AT |
AT T AT T,
T AT ATEAT TEAT

1 #=7 (Prose order) :—

¥ ey gat et strafy fag weE (those who, aware of
your noble Faith, O Mazda) ga-siid srawfy (disserve by
misconduct) TaT: #: & ( ignorant of Conscience ) oA
#q w1 §%fA (from them Rectitude recedes) aea &y
st EaeAT: (as wild beasts from us),

I agas (Translation) —

Those who are well-acquainted with Thy noble Faith,
O Mazda, and yet disserve by misconduct, as if ignorant of
Conscience, from them Rectitude recedes, as wild beasts do
from us,

304

931 (349

I &% (Word-note)—

= T = your.

g7 = AT = great.
W~ wf=to grow. TW+W~T4| Tis changed to T by
extension of 71 FR-Y et (8-2-33)

faga: = fage = cognisant.
fagfran in place of sawT by g9 frz-3we etc.

FA wtar = ger — by evil deeds.
31 in place of FrtaT by gyt §-2% etc

AR = SR = contra-serve.

st = 3ifaey: = #9: = ignorant.
faig—af—to know. fag+w-fam (®# )
(5-2-88) = et (wise),  firefy = sifireft 1
Sans qA~=Zend &

= T = T

e = g fi = dgata ~ shrinks.
gr—fgfa=to decline. #+3z fa=diga g elides by
4 ete. (3-4.97) § of &t changestoq| § (¥ ) comes by
qrEE et (6-1-157) ( vide 32-4 )

w%er — fidwt = animals.
qs ( fve ) spmta (o ) o TR
( Vide 28-5,34-5)

fam+5fx

IV 2wt (Remark) i—
It is the practice of religion and not its mere profession,
that can save a man. As Hafiz says

20 30%



34-10'] mrE

kAT T T TR ARSI R g6
e g S g A sRaE digag 0

Divan (132)

How is it that those who prescribe the rules of purity
do not themselves practise them ?

Ro | WA ATESY AAEET AATIAT,
AT, AT, |
Ve AT ATHE,
Ty fravat Ry s |
AT =T AT AT A,
7 T GIGIE AT 1447 1)

1 #=% ( Prose order ) :—

sy wAn: s St ( the function of this conscience )
g7 it €19 ( wiseman  states acceptance ) Siat ¥ WwRfA
(and noble fuch ) s fgd wfr fage (1 consider tobe
the benign root of Rectitude ) 7 ¥ fag’ smg ( all this, O
Ahura ) =fis @89 7 357 %927 ( are interlaced in your non-
chalance, O Mazda )

I sr@rg (Translation) :—
Sages have told acceptance (of activity) to be the course
306
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st [ 34-10

of Conscience. I consider noble Faith to be the benign
root of rectitude. All these, O Mazda, are contingent on
Thy nonchalance.

I 2 (Word-note) :—

AT = 5igv = acceptance
WG~ ) A becomes ¥ by ufg—qr etc (61-16)
and g becomes ¥ by the vartika g-=gi_a: 1
qTf: =75 = source.
SHT—H {8 = to breathe, =7+ g=wrfiy ( Unadi 567)
i ~ i = beneficial
sf -7 -in yours.

oy = e i ~ contingent

¥—aqi=to weave, A+F=A7 (unadi 608). o in
place of wmm by & g@E etc. o YR @
( Rig 10-125-3 ).

IV 9%t (Remark ) :—

(i) Activity is the basis of rectitude. The Gita says
that renunciation of activity is also an act—the act of
renouncing.

admmmﬁwi‘gm\@-
7 % d=marg g3 fafg eafarsst
Gita 3-4
Mahabharata says



M-111 nat
W, O AHAT AT T A A )
Santi Parva 75-30

To do is better than not to do, None so worse 2s the
gt

(il) =mwafa means ‘Yes-mindednes’ or Faith. This in-
volves Faith in activity ( faith in the efficacy of action )
i. e, $afaor as against reclusion or renunciation of action,

Faith is optimistic. It encourages enterprise and dis-
parages timidity.

(ii) One should develop the spirit of enterprise. Those
who fear affliction, are by that very mentalicy, alwaysin
the grip of affliction.

TR 6T W B WG

T 8 gelt sawE_ g7 oA
Masnavi 3-2207

29 | W ATE 3 FIATAE I,
T AT GHGATATE 4T |
AT 7Y ATRETAE AfEE_ |
T4 qEAT A,
qTE AT FET AT VAT A ||

808

it [ 3411

1 =9 (Prose order) :—

W7 gty 7 seafeg T 3 9 s @ ( Now spirituality and
immortality both flow from you ) wd1: #ww: g stroria: ST
=7, T@06 ( nonchalance of conscience, and faith also flow
with rectitude ) 3% gf: afadt ( and endurance and power )
¥ e, & s oean fepmterfa | ( with all these, Mazda, you
belong to the wise )

II @ (Translation) -—

Now, Spirituality and Immortality ( godliness) both flow
from You. By the strength of Conscience, Rectitude also
flows, along with Faith ; as well as solidarity and strength.
With all these, O Mazda, you are available to the wise.

11 &®r (Word-note) :—

- 9 = 247~ from you.

qdf in place of qadl by 9 -5 s9ag ete.

& = 592 = both flow
EwaE~to fo. wL (@ -—AER=tog0)
( Nighantu 2-14-54 )

s =k~ with

Fwfe - ggfq~flow.
Je—qafa=to go. wa+sfa~-9@fe | & comes by &y
ag# etc (3-1-34). Final g elides by % etc ( 3-4-97 )
-m|

Fa—and.



34-11] Tt
ey fawat = af T

gfa=sigfs = consolidation.
g-gifa~to unite. F+fR-gfa1 by @fa—gfas etc
(3-3-9)

u&!ﬁ-.ufm-mength.
afast=strength.  (Nighantu 2-9 )

Rt = faat = of the wise

B = 53— you.
% (u) in place of 5997 by &9t 239 etc,

IV 2%t ( Remark ) :—
There are two points in this Rik.
(1) Mazda is the source of ali that is valuable in life.
AL IO ST S |
gfes gat mftm ST wife s=w: 0
Swetaswatara Upanisad 3-12
The great Lord is pre-eminently the promoter of Satwa
Guna, the pure eternal light,
(i) Knowledge is the way to God.
AT S FI TG S

s wpear ot avfean it sfessfa
Gita 4-39

310

o ( 34-12

&
22 | wmt?qiﬁaﬁ,
3 1
%A, AT EIAT H AT TEAT |
ATATT AT KT G4,

1 FETaT, A Wi |
T 14T 9T 9T,
T390 WO AFERT ||

1 34 ( Prose order ) i—

W a T#¢ ¥4 af: ( what are your lnévs and whatare
your designs } F1 180 % T IR (whichinyourpmgednd
which worship ), ﬁmm(hmhﬂdm.Muda.un)
77 @t wrfad famsm ( that iv may grant us the benefit of
Thy guidance) i & smman o ( teach us the path of
Rectitude ) &4t #38: #at ( the setfhood of conscience )

II. &g@7 (Translation) :—

What are your laws, O Mazda, nndwhatisywrdesifn!
Which is your praise and which your worship? Teflus
Mazda, let us hear, so that it may grant us the good fortune
of your guidance, Teach us the path of Rectitude, which
is the selfhood ( characteristic expression ) of Conscience,
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34-121] T
I 2w (Word-note) :—

T = firfit: = law.
R—{wa~to prevail. TH+eL=~7s¢ (unadi 419 ) win
place of sut by g4t 825 etc,
i = 5557 = desire
s—3fe—to desire. T +3~70 (unadi 537 ). In place
of suay the final § becomes long by 83t 3-3% etc.
A~ 6~ T = praise. |
W= by a9e¥ etc (3-3-114 ) g in place of wawT
by 891 5% _etc.
QG = 47 = 4: = worship
it in place of wgaT by =4t sEFw ( 3-1-85)
w8 = syurfi— 1 would hear.
W+@ WM S in place of A by extension of the
rule a7 Safigit 812 etc ( 3-4-2)
== fy-tell
W—dfi=to tell 7 gofp—awfa e fgr its
object is &% ( understood )
=47 = which.
nominative of fawma ) [ It relates to 8% (understood) ]
gt g-o5 2ha oo @ w7 )
fargrara - fag=gr~ would bring about
i+ wi—famarfi=to work out. & s=mife: 1 fem am
AT = srfar = good fortune
object of faurgre 1 Ry elides by &t g-g5 etc
e~ sgarEeT = of directions.

312

it [ 34-13
Tq—Tga —to utter. TF +37 ( unadi 162 ) = {87 ~ direc-
tion 93t ( 6/3 ) =T®H |

fart = fgmtell.
a=-mie=to tell. @y gofe amtEz fgr g
becomes fgw by analogy of 7@ 77 ( 64-34 )

9%: =qq = path.
qq is 2 variant of 9fe1 «of the dictum 8% swaqic. 319 |
object of farg) ginphceoif‘a«ﬁqtbygﬁg—gﬁietc

IAAT: = FHAT=FEY =own nature
object of fim | ( 2/3 ) evavy —wwaty. |

IV, i (Remark)

The Prophet wants to know how the aspirant should
behave.
Togmgeg 31 w1 GTaRR 0T )
ferendt: & sada fio syt st femp
Gita 2-54

23| Y A A,
Y WE HATY TR WG |
FUATAT AATHY,
a1 gHAET 9T g St |
wq ffEsm gareaT anaey,

HART AT L ZLH
313



34-13) iyt
1 799 (Prose order) :—

A WEC (thatpa%h,OAhuia)#ﬁW’hmm
( which you told me to be of Conscience ) @iy £
(as the religion of the prophets) & g amt T2 wify
( which by good deeds promotes Rectitude ) g7 gunay: famd
sfraex ( which brings to righteous; Tecompenss ) WoET T &
7a: | of which, O Mazda, you are the giver )

I g3 (Translation) :—

About that p:’t:h. O Abura, which You told me to be of
Conscience, and which bhappens to be the religion of all
the prophets, and which, by good deeds, promotes rectitude
as well, and which brings to the righteous, recompense, of
which you are the giver.

1 2 (Word-note) :—
womTH = T = path
object of fri | understood  ( vide 31 2, 44-3 )
S - BT = 3T -~ you told
§-wafa=to tell. (@TEE: ) @4 9T Go3wT 1 o elides
Tz@ gratm e ( 6-4-75 )
dftarm = &g = for religion.
=] by the dictum i gwaamm w341 1
wftegeTe ~ G1TaRgEE — of the Apostles,
g—giffa=to unite. g+Eg=~Wm1 those who are
united with God. ¥ (6/3)
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o [ 3418
AT = ;= which
adjective to %7 understood. 1 in place of wwT by
€91 §-73 etc
BT = 7T = by good deeds.
F+T-gr=-deeds. aye® aF & (3-3-114) st T
=1 in place of Ffigy by 89t g-2% ete
T = 37T = 53" Rectitude.
object of 73ffa 1 Fawfs elides by gut g-a5 ete.
R = 4 = 7 7 = promotes.
W= -T5d~to floursh. g9+ fa =§f41 & comes by
foagel @z (3-1-34)  Final g clides by waer a1 (34-97)
2 =t = which
adjective to 347 ( understood ) neuter in place of mas~
culine by 87 fe =g etc.
St = i = brings.
Fra—dafa=to bring. WEEEEH 1 T+ F - ftaeT
§ comes by fay g7 etc.
QT = §%A1 = good worker
g+ 91+ fe=gar |
U = 31§ = gohTy = rewards,
object of Fw |
fag— Mgt =to shower. fm+w=wig1 « is changed into
ghydra ( 8231)
{ vide 44-18, 44.19, 46-19, 49-9, 53-7 )
RIA:=F1AT = giver
&1+ 5 =% ( unadi 608 )
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34-14] o
firg=to develop. W_+®EZ =70 |
v vt e a i fre gt |
Sans g=Zend & |

stRgTar: = gafiamEn: = (of) populous |
st — Mf=to procreate (3 =#i=to procreate—Panini
2-9-56)
A T - #3gr=big with child.
adjective to 71 |
(vide 29-5, 44-6, 46-19)
AT - mas=for duty.
At =t 1w in place of <l by Sl ete (2-3-62)
T~ SRfg=give ; |
q4gr43z a1 gof fa elides by gasr etc (3-4-97) i
optative by fosi 32 (3-4-7)

g = gafa=amaggg~1 would do
gz —gafa=to attempt. 1L ;M1

1V 2ot ( Remark ) :— |
Advancement of the world isthe easiest criterion for
determining one's duty. Thugs the Gita says

i
wring, wafy @i A o

“You may as well take Btgdng for your guidance”
@redng means “integration of the Society”. This mantra
of the Gatha may have been the source of the Gita,
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- —

'———d-:‘

i [ 34-15
W AT A A Afin,
FATATA, AT SR ST TET |
ar q g "=,
T AT LA T
T JEAT AT S0
T A AT ap |

L 97997 (Prose order) :—

A, oA vl s g e w4 (O Mazda now
tell me about best warde and deed)s 71 o sarrat st <
i!m(«a’r (and then you, belauded, send Conscienice and
Rectitude) sigar, smg s’ drfyy (O Ahura. T seek your
nonchalance) ¥ 63 o' 474 (through will, give true life)

I &g (Translation) :—

Now, O Ma=da, teach me the best words and the best
deeds. And then belauded, do 'You send me Conscience
and Rectitude. T wish for your nonchalance. Grant unto
me the true life of gnod-will.

I Z1%7 (Word-note) :—

AT = F T =words
uit #f s (that which is heard ) object of 7
Fdtar 2/3)
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34-151 et

witeAt: = AT = deeds
object of 7% 1 [wafs elides by 371 g-3% etc
PooTe = T7g = send
fr=to give (wmgiw)) gu-tE, WAy cf ppAfa-to
wish (Nighantu 3-17)=to wish for others=to send.
sy AT S (Rig 1-122-1)
gurfa=gsgfa=I wish.
e — et =to wish. a7 gTR |
w+en+ez_fw gof i elides by e etc (3-4-97)
Qo] = 5 = e =through good will
7Tz =to wish. a4 (Unadi 233). SO FAET |
e elides by g7t 8-8% ete
T - Efg = give it ‘
g +3z_fa=qi 1 elides by s etc 32, is also optative
by fosd &_(3-4-7)

IV Ziwdt (Remark) :—

Desire for pleasure should be discarded, but not desire
for the good. Without the desire for, Self-realisation
or God-realisation, life becomes blank, mere darkness. Such
desire is 95 |

atg i serfesta 2% SRt @ |
Isha Upanishad

MahaRatu Zarathustra points out here the function of
Vasna ( right resolution ) in moral life.

Resolution is the only way by which a man's ideal can
become actual.

320

agt 34-15]
sl a1a ¥ S S A
atg ¥ Fefa w=afem 3% S =m0
Isa upanishad—1
Those who smother every resolution, live in an atmos-
phere of dense darkness. Thisis tantamount to killing the
self S o s oadcredums il mgl £ooire
T Tl g 9 e 4t 4 )
T g% s o7 i
Masnavi 3-1449
Everything that thou hast of weslth and handicraft, was
it not at first a quest and a thought 7
T ST ARG 9
T TRFE TR 599 1
Masnavi 3-978
Whether speedily or slowly, he who is a seeker, will he
a finder.
Development of personality is said to be the highest
good. This is to be attained through the satisfaction of all
Personality is the implication of the Higher Self. The
one principle of life that Hegel lays down is, ‘Be & Person’.



21 HE-RAY (79T 9E)

Ef 7 g gt s 9,
s, o, g |
dyTm TEET weET TS,
siges #HAR

0 | SEOY W,
ey, fraped aga ATt ® o

3| FYFA-FFEG
wrar segr: fEr uvgE,
gar sy At SO |

Tl # sy O,
A=l AR A IR A AT
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Fvmagat=amadt faw s ( Suktas 43, 44, 45, 46 )

THHT

I —FeqREt
Suktam—43-1

% | I AU TEE I T A,
T AAITAT T AF |
S S T AT T,

o TS G AT AT ATHA |
T ofr TR O WA Ul

1 &=9 ( Prose order ) :—

o wet (that is good for him ) ot s g [ ] o
{ which is good for any body whosoever ) ¥9-4%1 #gt: wwgn:
gryr ( may self-ruler Ahura Muzda give ) g af& T ( close
consolidation and strength } ¥ @eg wanfr ( which T desire
from him ) ¥ sary st wosg a3 g (O faith, for upholding
Rectitude, so give me ) T¥: wifed &6 siwm: 9%, ( the grace

of fartune and the course of conscience )
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431 a
Il oo (Translation) i—

That alone is good for onesown self, which is good for
anvbody whasoever (ie. good for all ). May sole-Ruler
Ahura ‘Mazda give solidarity and strengeh, which T ask from
Him. For upholding Rectutude, teach me, O Faith, the
rule, which is the grace of fortune and the course of Cons-
cience,

1 Z1 (Word-note) :—

FTAT =~ T = T = welfare,
g~ %Y =to wish. U+~ 1
o makes 4 noun by 7Y% etc (3-3-114) =7 in place of
SRt by gt §-3% etc (cf 192=~99z )
wet = for him,
it is induced by 3t by T: zfit etc (2-3-16)
-4 = gpTTa: = Self-ruler.
o507 | WE-~WE | Fg=to wish
T+ uE=-aa ) fg—aii-to rule (Nighantu 2—11)
TG,
fia -+ et~ el by aft-gZi: w81 (3-4-17)
T sRg~"9-a9q)  Tatpurusa Samasa by =T s
(2-140) =t does not elide by g@&=g=am etc (6-3-9)
(vide 50-9)

AT~ 207~ may give.
—-7Za=to give. oy axIfg: 1 fow_am
324

AART [431
T - iRl = close consolidation.
3 gfa—ga gl | $HARg SRR | - woven, from ¥
FYfH—to weave F-+- =g |
7ff1 = consolidation from 7 —#mifa=to unite 7+ fE=gfa1
3 becomes long by &f-gfa etc (3-3-97) object of T
in place of ffigr, final g becomes long by §9F-a%% etc
{7-1-39)
AfYdY = 1% = strength,
afudt - strength (Nighantu 2-9 )
of Fam'ea in Persian,
object of TR fEfiYT elides by #vt §-%% etc
T~ 7~ ~ that.
object of FTRT I
W= (vide FZreg: 7-4-62)
7 =q = (Vararuci—arg, qia: 2-31)
A= mer = from Him,
w in place of wst by gt g7 etc
st = 9 7 = to uphold.
T+a50 1 o is Vedic 750 by 799 &3 etc (34-9)
T - Afe=give.
w+3z f1 g oof f§ elides by et (34-97) 2z is
also optative by forsd #2_( 3-4-7)
T = qP7%: = of affluence. =
%= wealth (Nighantu 2-10) 1 %t (6/1)
s g wvy o o (Rig 1-33-1)
Srfere = aqrfymi=blessing.
object of a7 | fifaT elides by &yl §:9% etc
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43-2] T

¥ = 71f5 = course.
w—fmnt =10 go (Nighantu 2-14-113)
AT+ =14 1 object of 377 |

IV Zesft ( Remark ) :—

Maha-Ratu Zarathusotra lays down here the fundamental

rule of Ethics, viz, "Do to others, as you would, that they
| should do to you,”

Jesus Christ cafls this the Ygolden nile” of life and it
is called here “golden grace” ( 15y 2{efi )

Kant has established this principle to be the sole criterion
of duty—universaliss vour conduct.

Jalal expresses the idea very beautifully.

T A R T g T AT
& A g gl e
Masnavi 2—103
I find my image reflected inyour eyve ( I find myself in
you ), and it shouts “I am you, and you are I, for both of
us have grown from the same common seed.”

.

awl [ 43-2
I =7 (Prose order) i— y

¥ 7 sany faget 9k ( now to e, :hegreat&t of all )
&
WA A = (grvc:hebohné’sofhohnm)mﬁm
ﬁﬁ! w1 @@ (O Mazda, inspire best propemlty ) #4qr
spYd wan: s At @ ( so that it may for Rectitude award
the strength of Conscience ) f sgr (forall time ) s347
@if-=gma: ( for a long life of delight )

Il &R (Translation) ;—

Now, bestow on me, the holim;s o&holir?w ( highest
holiness ), which is-the greatést of all (assets ). Do Thou,
O Mazda indle in us the holicst Maryt ( best propensity ),
so that it may, for the sake of Recntude,ﬁlgnsxg\thepower
of Conscience, towards a long life of bliss, for all time
o come.

11 i ( Word-note ) :—

WEAT = =10 me
dative of 7% |

mmm-o&holmm
@1y is a variant of WHT as Wiy is of s (Rig 9-20-7) or
a1z is of a7 ( Rig 10-27-4)
@rr=ena=gfsar w9t ( 6/1)

Ar=g=wfT=too.

@rat=9fagai=holiness
wqrt =gty (Nighantu 4-2-14 ) object of 73 ( vide
28-2, 31-7, 33-9,53-6 )
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43 2] T

T~ NP = give
T~ T =to give ( TWIN ) T+ BT A

TR =53 = you.,
&t in place of a7 by §9-foe-sumg ete.

fafes — fafesr - provide.
- 3% —to procure, w7 I |
S+ s - e @ elides in analogy with the rule
g g (7143 )= fafem | of becomes ST by
AN Wy ete (6-3-17 ) [ fr also means to kindle, cf
afg-=er )

= mrfag - brightest.
=, — e5afa - to shine, ( g1953: )
A+ 3= ( bright ) m@ -+ -mfm) adjective to #7711
37 in place of fiFftar by i 958 etc.

| TR = propensity.

object of fafywa 1 in place of fftqr, the final 2 becomes
long by g4t g-a% etc.
[ #7g=Spirit - (i} When spoken of Mazda, it-means Divine
energy or power (i) When spoken of men, it means
propensity or mentality (i) When spoken of Nature,
it means the two forces centtipetal and centrifugal—
Spenta and Angra ]

a1 = 7: §7g: = which propensity,
&7 in place of & (1/1) by q97 g% etc

T = ar=aam ~ would give
74+3Z fg—qm | ¢ elides by ¥aw etc (3-4-97). change
of person ( 4 in place of f1 ) by 89 foe-amm ete.
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ST = AT = for Rectitude

A et | Welidzsbygﬂs-@_etc

HATHT: = Jr1: =~ wondrous power
object of gw 12/3)
It is the same word as 197 of the Veda—cf.
a1 it sEmEg wiETy ( Rig 5-855)
I would now speak of the great power of Varuna.
It gave rise to the word Magic ( wonderfull skill—
iltusion )
of. AT ATy Eave (Jamiad Yashe, 80-81 At his
sight, all illision vanished. #w7 is distinet from fq=asset
( Yas 33-9)

Hrer = firqy ~ frg =mefeit=tor all
adjectivesto %8 | ¥ in place of 3¢} by it 91§ etc

AT =T = FTHT
#et-day. Spfi by the extension of the rule sTAaW,
ete (2-3-5)

Afid-surer: = dtéofigary = for long life
T —femifa=to advence in year, g1+ Tw==mifa:1 vt
by the vartika arear agdfi T=qr1 @t in place of sgdi by
T3 et (2-3-62)

3a) § A ) YRR~ SR = with delight.

<5 g—-3E@sto greet. WA su-w4q)  (Unadi 632),
sgaTiar: 7fa #5% (in adverb ) gl
1V ot (Remark) :—

Maha Ratu Zarathushtra prays here for the highest purity. |
It is called in Sanskrit famgfa (impeccability ) It is
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43-3] ara
“not enough that one’s passions are controlled. There is no'
immunity uatil the heart has become so purs, that any evil
impulse does not at all arise in it, This is the meaning
of @3

The danger is pointed out by Jalal.

éﬁ"sﬁq!ﬁ(ﬂﬂmal

G T, FEA A 2
3 Masnavi 4-620

If the bird or the roof is looking covetously on the
grain in the trap, consider it as already entrapped.

31w gy FRe A A e,
ammmmd’mw
mﬂﬁmmmm9
FEI TR T AT YT A |
WREY AT, G W T

1 3% (Prose order) :—

s =5: A7 wan: gER sfrEma (now may that man attain
beturthanthegood)r a: e =% v, ( who teaches
us the steaight pach of bliss ) s afEm: wels  of this gross
intellect ) wwa: T ( of the subtle too) #egT sfes (a true
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auHt [43-3

discipline ) 99 agn: s §f7 ( wherein  Ahura lies ) & =
g (holy  devout gentleman ) =y mmam (O Mazda
becomes attuned to you ).

II 7E (Translation) +—

May thatman sttmn bcttct than the good, ;who teaches
us rhe strdxgﬁt path of Sab-ls (love }—the path of the
tangible ( gross) and the spiritusl (subtle) self. A true
discipline it is. wherein Ahura lies, (and whereby) O
Mazda, the devout gentleman becomes attuned to vou.

I s ( Word-note ) i—

w:=m:=that
#%, @7 and £%7 are variants
sPR=TEqa=better
T+ Fg=TT) 3 of 79 elides by ¥: (6-4-155)and §
of §43 elides in analogy of 7317 #1y: ( 6-4-158 )
adjective used as noun. object of w1 Sans §=
Zend g1
FTg=@d=may reach
& ~ @ fa=to go ( Nighantu 2-14 )
g amfe 1 fog g
4 st ST SredEi: &

L m'.:stmight

adjective to 9| § in place of ffar by ant aa% etc
(7-1-39)
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433] T

1| WaR=wwa=blis

g—asfi=to flourish, F+uM=a%9 (unadi 638 )=delight
( of = festivity ), &sa=3 547 (6/1)

| 2. T =gy~ path.

99 is a variant of ¥fFL by thz‘dicmmmm a9 )
( final ¥ and 7. efide often ) object of fr=gra | g in place
of Gftar by gt 355 etc
ferita ~ faregra=would teach
z7i — mfer=teaches. 3% T
a1 hecomes fad by 7 97, etc (6-4-34)
wat: = fensr — of the intellect
3 = consciousness {Nighantu 3-9-6)
sifia: — @y = of the gross.
'ar'ljecti've to 2En
o - il = of the subtle
adjective to 3d:
- true
m:djﬁve qualifics apfe: | neuter gender in place of
feminine by ge-fag awmg etc
wife: = fayr = discipline
Wi+ ot + fg = e
4 =gt = which
refers to anfar | feminine in place of masculine by 8-
: ete
m«: case (in place of locative) by the dictum
Rq-FTe-SrR-AANT GHEET R | intransitive verbs
become transitive and govern objects of place and time.
332

Wt [ 43-3
RO~ F7%: = deyotee

T — A= to serve ( Nighantu 3-9 )

B HT=u: (unadi 178 )

(vide 34-7, 469, 46-16 )
ST = S5 = Similar-to-you

F9%, and 35 add w7 to denote similarity. oy a1
S - g7 = &= —a gentleman

w1+ g=wg=a living being.

IV. feurft (Remark ) i—

() The distinction between Mind and Soul was pointed

outin Yas 28-2 and 28-4 Bhagavan Zarathustra repeats the
idea, and calls the life of the Soul as the path of Sabas (Bliss).

Consciousness is divided into two parts 291 (Introspecting)
and 237 (Introspected). The former is catled Saul (Atman
or urvan) and the latter is called Mind ( Manas or Mananh)
T8 or Mind is always full of passions and subject to the
sways of pleasure and pain. #er aq or soul is ever serene,
ever delightful—satisfied in its status as witness of the Mind.
This is why the life of the Soul is called the path of Bliss,
Thisis fully brought out in Yas 51-0, where the soul is
found to continue in Bliss inspite of pain in the mind,

Some scholars have esplained wEaa, g as life of the
body and 7] % as the life of the mind. This does not
seem to be correct. For the life of the mind is not full of
bliss, and may not be said to be the path of Sabas. The
life of the Soul is the Path of Bliss. a1 means o (gross)
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and #7789 means &N (Subtle). And 3@ here means, not life,
‘but Consciousness ]

The Gita gives to them the names of &¢ and SET
CONSCIOUSNEess.

7 ot gedt 9 s TR T T
15-16

The Veda ( repeated in Swetaswatara upanisad ) presents
the matter by the picture of two birds dwelling in the same
tree ( body )

71 gt e qE
e 35 qftsera
Rigveda 1-160-20

Distinction betwesn Mind and Soul is one of the funda-
mental truths of religious philosophy. Bhagavan Zarathushtra
gives. to the awareness of soul, the name of Haurvatat
( Self-poise )

(i) Nooneis frightned by his own self. When Mazda
has become one’s own sclf (i.e. when one has come into
unison with Mazda), aman doesnot find the world too
hot. A man becomes e7yw. through his Idea!, when he
realises that the Ideal which he entertains is nothing else
than the urge of Mazda within him, the will of Mazda
expressing itself in and through him. He looks upon the
warld as the “vale of soul making” and utilises it for at-one
ment with Mazda.

= =Y w N WA G GIA |
ETEE N7 Wt SaE %9 ZRE 0
Masuavi 6-2217,
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L —

-

et [ 434
B | A AT HOETE T S S w9,
mmmmxmﬁwﬁl
mmmxmmw,

T TRAT ATAT AT-AATHGRT |
& AT TE9 g foq R ||

I &% (Prose order) :—

wa & F @ wAn st awE  Therefore T thought you
to be Holy Seed O Mazda ) 77 gon: 37 stwr: msfi ( since
yourare those arms by which you give protection) ¥ g/
afed 3 @3 @ 7 (and by which you award benediction
both to the sinnerand to the pious ) %7 &% w: smr-siTrery
( the glow of your fire is vivid with Rectitude ) & % =ay: g
g wwiA ( which serves for the strength of my Conscience )

11 &77% (Translation) :—

Therefore | thought you to be the Holy Seed, O Mazds,
since thine are thosearms, with which you  give protecnm,
and by whu:h you award benediction, both to. thesinner and

o the vmuous. Your glowing fire is vivid with Rectitude.
It serves to lead strength my Conscience,
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43-4] ara?
I zr#r (Word-note) :—
=3 = wg=1 thought
wA—-"=a=to think, F£g1 smfs Initial ¥ is stopped by
ag@ g ete ( 6475 )
o = J1if = seed
m-chxldmn ( Nighantu 2-2)
dr@q in Persian.
"""ﬁ-wt
ar=a —a4=Thy.
&1 in place of & by &9 &-3%_etc.
wfiy =g if=ag1f = you give
#q—wq=to unite. wT W S fa )
wAT: = G safety
ST =to save. WW-+Iw=wy | fRam s sy
object of &afa (2/3 ).
ava -~ wreq=by which two.
g in place of fafw by @ut g7% etc
g =afa=ria=you give
g1+2z fa—-xf@ 1 gof T elides by 19 etc.
sy —arfa=gmt = beuediction.
object of a1ft 1 AT elides by aat 8-3% etc
gt g7 ete

i = A1t = glow. .
g —femfi=to shine g+ —%d ( unadi 145)

i =day (Nighantu 1-9 ), Tt is the same words as ‘warm’

in English.
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e [434
SR =33 = 31 1 = of fire.
—3§ in place of 9y 1
Py o0 el wl SRt A (Rig 28-5)
\'ﬁ-ﬁ-forstrmgth
8% is 4 variant of 74 by the dictum WL S, 8
83 =strength.  araed w2gdf

T = = - goes

o —mafi=to go ( Nighantu 2-14-104
T+ B fq-ama

v M;(Rema:k) P

ThisRikisoneofthcmostmperuntmantraofthe'
Gatha. It lays down the very foundation of Mazda-Yasna,
nay of Theism itself.

DoeangoodGodreally exist 7" —this is the question
of questions, In the face of so much evil in the world, can
one say that God is really good ?

Maha Ratu Zarathushtra, in this Rik, very emphatically
asserts that Mazda is spenta, and repeats the assertion
thtmsghou:thewho!eSuku.

Jalal, the exponent of the Cisti of the Gatha, elucidates
the point

AT ARGV, TG 0% T |
AT G99 A T Y S Frew 1| Masnavi 2-2930

“If Truth were not there, there would not have been
any Falsehood, Falsehood derives its glare from Truth.”
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435 T
squt and masculine, in place of ffrgr and neuter by g9t
FI@ etc

wafig = e = prosperity. '

W —swia=to enjoy. s@+§-oErt  (Unadi 446)
object of g1fa (vide 51-10)

=Y == {9« your.
frafm =gy by gu-fae-swe etc

gaT=Hagw=by rules. : . -
g-awfa=to lead. §+@tem=gAT=skill. FW in Persian.
a1 in place of FfigT )
wvfam eirfa gadt ( Rig 7-81-1) (Vide 50-8)

arf=aftad=life.

GiT— Al =to breathe, w+g=arfi (Unadi 567) 599
4T |

7 (3g) sty (el ) sfredam) S+smEAEA (Unadi
638 ) [ H s+ am—ana | ]

AT A= | o e wfE e AT S

1V 29+t (Remark ) :—
¥\ The leading idea of this Rik is that 3 man reaps only
) what he sows, and must reap. This is knwon as the Law
1of karma. This is a very mlau—nothmacanbemote

)ust. Ituahuagreatmcendvt for adopting right conduct,

in order to earn the reward of such conduct.
340

andt [435

Unfortunately this law is sometimes very much[
misunderstood. It is identified with fatalism and then
accused of being inimical to active life. 1f everything is
settled from beforehand, it is asked, then where is the:
scope for right action ! These people over look the funda=
mental point viz as to settled by whom 7 If it has been ;
settled by one’s own action, it may be unsettled again
by his own action.

Thus the objection to the Law of Karma, on the ground
of robbing incentive for work, does not hold good. We
may therefore evaluata the law on its own maerit.

The faw of Karma explains satisfactorily the great ine | =
equality that prevails throughout, between man and man,
even from the start of life. Those who do not believe in
the Law of Karma, throw the responsibility of unequal births
on chance (ie denial of law ), or on God, and thus by
implication sscribe partiality to Him.

The Semitic mind is unphilosophic. It found that the «
vcrpe,tragor, morat;&en than not, evades the consequences
of his actions in this life. He eould not reconcile this with
his belief in the justice of God So he enunciated the |
unsatisfactory theory “that “the sin ofthefatberumwd !
on the son” ( Macdonell—Comparative Religion—P. 134), |

This apparent law of justice, is rooted in injustice. To
make someone suffer for the sins of another, even though
it be his own father, is not a satisfactory solution,

The Aryan mind had reached the truth about the

341



immortality of soul and sought the explanation in the
theory of rebirth. But the fact of rebirth is not so palpable
to the non-observant, and the Semitic people ( Jews,
Christansi, and Muslims ) found themselves unable to accept
the theory.

Unfortunately some Parsis too, have lost the ancestral
beritage. In interpreting the Gatha, they proceed very
timidly and think it safer to fall in line with the
Christions and Muslims, rather than with the Hindus.
They do not find any trace of rebirth in the Gatha, though
rebicth ( next term of ffe) is so boldly aserted in ehis
Rik, and that also as the logical conclusion of the Law of
Karma (Law of Retribution)—as is the case with Vedanta.

These people turn a blind eve to the theme of Fravashis,
which is an integral part of the Zaroastrian creed and
which is nothing but an assertion of the immortalicy of the
soul,

The question of rebirth is no longer a debatable point.
It has been largely accepted by a number of western philo-
sophers and even by some scientists, like Oliver Lodge.
Television, thought-reading, hypnotism and similar facts prove
abundantly that the soul is not dependent on the physical
frame, and that consciousness may subsist independently of
the body ( Aurcbindo—Life Divine—Vol I, p 129 ), Rebirth
isonly an easy march from this. Itis high time that the
Pa;sisgctrid of the Semitic cbsession, and turn to’ the
correct interpretation of the Gatha.
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awdt [43-5
Even Jalal had thrown oft the Semitic spell and repeatedly |
asserted his faith in immortality and re-birth,
W AgTa F1% g7 W A w{e )
®A J0%_ A 6T A1 46 1 Masnavi 3-4176
The soul is free from death,
W A A g aw e
T T 197 F 09 @deem | Masnavi 3-3934
Is not death (of the body) of little concern, since T |
persist all the same.
1% 77 & a9 W fm )
ot &% wtow w1 qzgewt | Masnavi 1-3943
Without the body, I am a neble, son of the noble.
IR A gAY A At T
i A7 qT AAW 57 9757 T (| Masnav 1-3926
Death is in the grip of re-birth ( cannot evade rebirth ).
& g 8 e A O e |
T WG I 7T FEFFEE 1| Masnavi 1:3929
Like the embryo, enterting intoa new stage of life by
birth, death also is a transition to a new stage of life,
TR & s T
T ey ooy g wwEhiEg 1| Masnavi 5-807
You have seen the soul, persisting through many deaths,
why should you have fascination for a particular body ?
And rebirth is closely associated with the Lasw of Karma
TG AR T A F T |
&R ot 79 w1 F 0 Masnavi 34785
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435] T
One day you will have to reap what you have sown.
Maha Ratu Zamthushtra lags down here the Law of

Karma (viz one reaps what he sows ) and says that this also

is a testimony of the goodness of Mazda.

Without this Law of Karma—definite connection between
cause and effect—the universe would cease to be a cosmos
and turn into a chaos. Sometimes fire would boil our food-
stuff, and . sometimes it would not ; sometimes a ship would

float on the sea, and sometimes it would go down to the-

bottom all at once capriciously ; there would be no knowing
ifa tigercub would not come out of a bird's egg.  No one
could live in this world of uncertainty.

There could be no end of life, if the world were a mere:

play of chances, without any order or law. End of life is
possible to be achieved by appropriate means only if the
univeise i governed by law. Itis not however passible to
live even for a day without the supreme conviction that
there isan end of fife irrespective of whether that end is
pleasure or duty. Thus the great postulate of life itself
is that there is the Rule of Lawin the universe—that it
is a cosmos, and not a chaos. The Law of Mazda makes it a
cosmos makes it possible for us to live and achieve our
end. If life hasa positive value, then the upholder of the
law of cause and effect is definitely Spenta.

If natural law (laws of nature ) is so necessary for
ordinary animal existence, how much greater is the need
for moral laws, for the aspirant, who wants to proceed to-
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wards God-realisation,. Without the lead of such laws
he would be bewlldered and unable to take even a single
step towards his goal

7 497 739 T FEIE Al

9F G99 L 7% A1 (WA T | Masnavi 5-1550

If there were no cause and effect, which path would the
aspirant take ?
This is why Rita and Asha (Moral Law) is s much
extolled in the Veda and the Upastha
Mazda governs the universe by his Laws ( f=ft )
¥ % e S Eeeifr,
waly S fae faeita: )
7 7% T T Y,
7 g e s T wafa
Swetaswatara 3-1
And the logical consequence of the great Law ( of cause
and effect ) is that if you sow a thorn, you will reap a thorn,
W wEy et W 8
TR T 9 70 B9 1 Masnavi 3-3444
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436 ] T
& |t S AT wee e s,
AT TAT AT AT AT |
JAT STATAATEH NOATAT AT FIZA,

AT T HerEdr wreeh |
T GAvA 7Y, A fy it )

I #=7 (Prose order) i—

yf@g safa ag il a7 waf ( at the time when your
Spenta Manyu goes ) st %fsstt s7ar 58 wamt (ac that time
nonchalance and conscience too ) T et spTET: T
w97 ( by whese deeds regions of Rectitude expand ) e
@ #A wef ( the prophet instructs faith to them ) g
7 5 = = nafa (whom no one can deflect from your
duty ).

: IL 397 (Translation) :—

O Mazda, at the moment Your Spenta Manyu ( Sattwa
Guna) comes to any body, at that very moment, nonchalance
and Conscience ( also come ). To him, by whose deeds the
region of Rectitude expands, the Preceptor enjoins Faith,
and him, no one can deflect from Your duty.

I ##1 (Word-note) :—
MY = A7 = at time
346

il 34-6)
=& (g ) st (weafa ) ofs o6+ 9y + A= ofan ( Unadi
567 ) vide 43-5

T = T ~ T = goes
wafi=to go ( Nighantu 2-14) sewdoes | oz F-wad
i elides by @wsr: etc (7-1-41)

T = gy =regions.

g = house ( Nighantu 3-4 )
T+ =T |

BN == AT =g = of rectitude
gy ofi | wdt elides by a9t g-39 etc.

w — g =expand.

99— 547 =~ to expand.

fo = w9, ~%:=any

gt = fesegfa - deflect
T — gt = to deceive. & 91 |

IV 2%t ( Remark ) :—

There is, no doubt, Evil in the world, but there is also’
Spenta Manyu, which can conquer it with the help of
conscience and nonchalance.

As soon as @ man resorts to Spenta Manyu, he puts
himself on the right track to prosperity, both material and
spititual,

93 w frafes = srafersd wamwa |
g~ & 7 37 Ffa gfe @ od erfeit o
Gita 18-30
The man of Satwa Guna knows the right way.
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N 16

lﬁe{mmﬁﬂaﬁwuﬂ
FAT AT ZART Fwang £,
ST ATg ATy AgIET ||

I =7 (Prose order) :— J

& age wwar @ ent @i awife (O Ahura Mazda T realised
you to be noble ) %@ 33 s At 4ft ( when Conscience
came tome) HITT ﬂwj (andaskedme)m wifa, = wig
(whom-e Ntiand whosea:eyou") a7 st o Taafy, 98
{ at what time would you think about the purpose, 1 ask)
sife ey yaey 7ge: 7 ( of your body and mind )

Il 37@7F (Translation) :—
T realised You to bernob!e, (0] anda, when consclcnce
camctome.nndaskcdme“Whém ? Whoée

T ask you, atwhat ume you would undersstand the purpose
of your body and mind ¢

III &%r (Word-note) :—

i = 515 = s = 1 realised,
qi—wg%=to think. g&—%1 Initial o drops by =gs
ete (3-4-75)

348

AT [ 437
T~ SOTET =~ =0T ~ went
FH—wgfi=to go ( Nighantu 2-14 ) wg +®31 ¥ drops
by 3-4-75
T = AR =Ag=ga=asked
79— gafa=to ask ( &7 )
94 +®%-3=s1gaa! Initial 3 drops by 3-4-75.
4T~ sfta=at which
#7, +97= 941 by 30T ete (5-3-14)
AT =~ 3L~ ( at ) time
¥RL_=day.
2 ~ &t = implication
% — g fa=to indicate T+ 9T ~7497 ( unadi 419 ). Object
of fif 1 =i in place of fdfrar by 84 §-g% etc of afiF
( 34-6,51-9)
o - g = will understand
fa—fmfa=to grasp. wmtwmy) fy+ez &1 @z in
future sense by wifara anfieg etc ( 3-3-131)
g =about

T - 3g = body

g = house ( Nighaneu 3-4 )
T+ =Ty |

gt ==t = of the mind.
G99 is a variant of &g by the dictum HY{_ ey &:
final § and 7 often drop. §in place of adt by g7l g9
etc, Here 3 means mind ( not body ) of. 37 &gT 8=t
%% w1 ( Rig 7-86-2)
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IV 29t ( Remark ) :—

(i) Man's duty is linked with the question of his place
in the universz, viz whence he has come and whither he will
g0 "G 2”7 suggests if man is the controller of his destiny
or if there is a lord over him who cantrols it,

FEATA ST AT TN AT
od o ag el s 0
(i) Mahabharata asks the same question.
At sy Srgi e afirfa ey e
wfia. faga: &3 wiEan S o A= |
Santi Parva 324-14
| ‘Whence did you come; and whither will you go?
' And Jalal also uks.
9 We AT AW A |
ST O T, A7 ) Masnavi 5-1110

; Do you know the place whence you came and how.

(i) Mazda Yasna chooses to probe into the secrets of
mind and body—their mutual relation and ultimate source.

It arrives at the great truth, which is also the conclusion
of modern philosophy, that matter and consciousuess, the
two fundamental Substances of Spinoza, are thetwomodu,
th:ough whu:h Mazda manifests me,self in :h;. _universe

.zme«m«mm‘nm R 3111
Thus Mazda is present in cverything that there isin the
330

et [ 437

universe (F1 ¥ AW WA swr—Sukta 48-9) and the
highest object of our life is to make latent Mazda patent,—
wﬁndHimevetywhm

(i) This is to be done by means of godliness—constant:
xemzmbranccotGod When one is in the presence of
Mazda (ieMazda is present to his mind ) all evil { pain
and vice ) ceases to exist. It isthen enly a ‘house of song’

{ i1 #a—Sukea 45-8 ), Puty

This is why godliness—refuge in God = zrvrmfs—has
been given the name of Ameretatas ( eternal bliss ) in the
Gatha,

Such bliss can be achieved, becauss though Spenta and
and Angra are two opposite forces, they do not have equal
value. Spenta is vasmveandAngm is negative and at the
last reckoning, the positive: prevmhmerthencglﬁva

Thus!oveovetcomeshamdan& truth defeats falsehood. |
“Truth and falsehood may not be sid to be equal in value,
for while truth is one falschoods are many. Then again
falschood is dependent on truth. It can serve its purpase,

‘enly in propartion to its ability to imitate the truth.

Falschood presupposes the esistence of truth—falss ~coin
presupposes the e‘&u‘:nceof'g'ennine coin.  But truth is not
dependent on falsehood, It shines in its is own glory:

anknm has ‘only a negative existence. Tt is mot a |

positive substance. Ttis mierely want of light. Assoonas |

we approach nearer to the sun, darkness vanishes, 8o soon
&5 we come to the presence of Mazda, all evil vanishes—
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43-7 ] mar

hatred is converted into love ( cf st Ay fel’ iR WA ot [43-8
omt—Sukta 43-15) [ ¥I-G goodness and omnipotence of Mazda and would feign tumn to
This happens to be so, -because Ahura Mazda, whois a0 Mazda Yasna for the solution.
the source of the universe, and from whom both the Spenta
ar m'(ﬁﬁ'q
and the Angra Manyus (forces) emanate, is Himself a positive i?!:: ;:::: qﬁ% )
Being. He is an existent entity (ie. positive) and not ‘ mf';mﬁx«mm-n
something non-existent ( negative )—not a 77 or Zero, as T

some Budhists used to say. Thus Spenta Manyuis more

intrinsic to Ahura Mazda, than Angra Manyu. Rubai—456

I am disappointed with other ¢reeds which do not throw =

o) Tbuis‘theil.nplimnonc.:f the. adage “e¥FR WA AT W any light on the problem of evil. T would now put on the
Afe =gy’ which the Gatha is never tired of repeating ' Sacred Cord of the Maghas
(Sukta 43 ) :

There is np cause for despair for the Parsis. All Yusufs |

would come back to Zorosstrianism, in the wake of
Khaiyam,
TIF TAEEY_STH AR T, 9 7 (Hafiz)

¢| wm e woeh sgedt T,

This emphasis on the positiveness of Mazda, is responsible
for the clumsy confusion, that Angra Manyu is the rival,
not of Spenta Manyu, but of Ahura Mazda. '

Thus the Gatha explains adequately how the existence
of Angra Manyu does not operate to countervail the inherent
goodness of Mazda. For being a negative force, it is merely

— 4

T at—

' passing show, and. -m the ptesen‘r.e; o( Mazda, itsimply m m a1 m i’“@ |
‘fades away, A Parsiin thus ever optimistic, He sees  the ‘ :
sun behind the cloud (wfegd mwa: gEdE—Yajus Veda Wmm@!m,
:::8) ln:mthewailoitheGeusUrvandounotchﬂlhim 1 “mmm%w‘""

Islam being less philosophical, does not account for the 5 m ar AT JaT m‘ﬂ m =
exietence of evil so lucidly. ,

Thus Omar Khaiyum does not find there, the solution of

I &= (Prose order) i—
the riddle of lifs—i.e the existence of evil, inspite of the (Prose order) :

. , o aest artfy i ( then 1 told Him first ) wower: (1 am
J Zarathushtra) 3: g Sy@r @eg: 5% ( who, to the sinner
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48] g
[ would be]a real opponent, up to his might ) W IR
B mm(andm:hepmwo\ddbeusmnz
gmnﬁcr)ﬂgﬁa'ﬂmmm(thucfm‘eldmm pres=
tige and think of strength) FrwL=t ST AT S A W
{ when Mazda, | praise you and compose )

Il &g (Translation) i—

“ " Then I told him the first “T am Zarathushtra, who
would be & real opponent of him who wilfully sins, and a
renhm: gratifier ( supporter ) of the pious. This is why I
desire prestige, and think of strength, whenever, Mazda,

1 praise and pray to You.

11 Z% (Word-note) i—
¥ =g - e = to Him,

gut a5 P spdle@ L
Wt = s -1 told.

q—aﬁim tell | NN, ZE X!

f2%: =37%(; = opponent.
o = : = who.

neuter in place of masculine by a7_frgew etc
ferar =gy, ( qEaiE = by strength.

fo- fR-o e, frs-f)

ferg 3091 ganaT by mefaTfoa: etc
vﬁ—.m - to the sinner,

=gl is induced by fim: by the rule 3% § etc {1-4-37)

3%4

a7
T = T ga: ( fadden: ) = gratifier.
THIFTE = to please ( Br7ga: )
Thi+ 351 = TFs |
B~ &8 - w545~ | would be
;= qa79: = prestige.
ya-gERfa-toregard. FE+g-gf ) (Unadi 567)
[or 39— spfi=to adorn. ¥4 fm—ufa ] object of sw@
 in place of fafmr by 871 §-3% etc
AT - 75t = 1= | desire.
w71 —afg=to desire. wfig:, WewER |
W+ (-7 | comes by faw 359 ¥z (3-1-34)
% ~ 90— fami ~ nonchalance.
object of 577 1w in the object by g ete (2-3-52)
AT = ST = free 1o = 1 think.
o —sqrgfit=to think. ST |
R+B0) (9 e o R | 2 4-80) gt a1 )
TR =~ 4190~ whenever.
e — (=Fa1f = I compose.
T —wafi~to weave. fRurfe:, e | s+we Q)

[43-8

IV ZiogHt (Remark) :—
Reamncetoevdunsmuchnmparmnt to. moral hfe as
promotion of virtue.

Itis such militancy that earned for Prophet ( avatara )
Parshu Rama the epithet that he was “a Brahmana of Ksha-
triya type”. It is rot unlikely that the Puranss describe
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438 ] Qi
Bhgavan Zarathushtra by the designation of Parshu Rama
(Rama of Persia),

The designation may go even up to the age of the Veda.
of % TR Wy wgy A9ag ( Rigeeda 10-93-14) “I would
now speak of Rama, and about his Asura and Magha.

Rama Chandra ( Indian Rama ) bas little concern with
Asura and Magha, but Parshu Rama, Rama of Persia ( Zara-
thushtra ) is closely associated with Asura and Magha.

The Gita also mentions Parsu Rama as a great warrior.
o g, s (| 10-81 )

The principle is clearly stated in the Gita to be the
mission of every Prophet.

gy argat Hanng 3 v

ATl R 3T
Gita 4-8

Jalal describes how Khuda Himself does this work.
HARATAL §A AACHA & U )
JTFTRT 59 FEH 4 5
Masnavi 3-4384
I frighten the unafraid by my superior skill and hearten
the afraid by my sympathy.
And Kabir, the greatest champion of the principles of
Mazda Yasna in India, says.
g=aT Wi, T €8, T T W
Adi grantha—Rag Ramkali 7-1

3%

i 43.9]

My wardenship is to support the pious and punish the
rogues,

&1 W o A T A,
& AT 915 9Tl woq A |
T Fdy wwE frfgn i,
AT AW AT AT, T,
AT AT A T HATE ||

I #=7 (Prose order)i—

=0, ot 7=t arwfa wmr ome (T forthwith realised you to
be holy O Ahura Mazda ) g7 qg #aa1 7t 9t wwwma (when
Conscience memm)ﬂﬁﬂmﬁmmﬁ(l
fwkedit,whomcanyou teach ) 3 o7 Je R aR wea Tenfy
(s0 long T would render salutation to your Fire) minim
ﬁﬁw(ulongulwiﬂxforandthinkoﬁkecﬁm&e)

I 737 (Translation) i—

.ThmlrecognisedYoutobeboly. O Mazda when Con-
science came to me, I asked her “whom would you teach
me ?”  Thus T would render salutation to Your fire, so long
as I wish and long for Rectitude.
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439] ‘ g
1 s ( Word-note ) i—
R = spita=am=a=1 thought.
WA - #A A = to think. HI+FXE
T = AT =HSTA ~ went,
wE —wEia=to go. (Nighantu 2-14 ) S+ &8 |
drops ¥ by ag# etc (3-4-75)

farirgr - faagfamy = to inform.
ﬁr{—iﬁa-w know. far—frg —2qgfa—to inform fa+
w2 +@=fre41 & in place of Ty, by gaa §-84 etc
(34-11)

auife = q@Tis — you may,

“qy-afy = to wish. w4z

=~ AHY =10 yours.

N - S~ 57 | .
47 is induced by #wa by #w: ®fim etc (2-3-16). & in
place of gt by gt &% etc (7-1-39)

T = AT A = it = 1 perform.

T ~ eifa = to accomplish.  wa1f%: |
aw+8 fig 1 g of fir elides by sa= @1 etc (3-4-97)
TR = G ~ salutations.
~ object of T,
wEg= A =94 =rectitude.

abject of T4 and FFR1 adt in the object by stfd etc

(2-3-52)
358

it [ 43-10
IV fewmt ( Remark ) i —

e Conscience leads us to God. If Conscience does not
generate the belief in Mazda ( as the source of Conscience )
it does not do all that it should.
i egfm: g e o
araire afs o ua o9 g 2990 0
Bhagavat 1-2-8

Duty, without faith in God, 1s insufficient

fo | A A NI FET A T AT TATHATH,
AT gfaT & any |
QAT ST AT AT A T G
TR S AT T T T,
VI AT YA AL AT A

I =7 ( Prose order ) i—

= & & o 79 ( now you give me Rectitude ) 7 =@
Ferfs ( which I invoke | sreweqy 70 s/ @ (T would attain
perfection through faith ) o7 ¥ 3: 97 & wf&M y2g (question
us, what questions you have herein ) za1 g 7@ Rm(mcjx
questions as yours are ) 8% smwaf ( that is for the mong)
gk gaq. ( since you are strong ). sl w i (you
grant wish to the strong ).
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43-10] WAt

II &g@E (Translation) i—

Then give me Rectitude which I inveke. Through
faith, T would attain perfection. Test us, by what are your
tests in this ( respect ). Whatever your tests are, they are
for ( finding out ) the strong. For powerful as You are,
You grant the wishes ( only ) of the strong.

1 2t ( Word-note ) :—

=g e - 2fg=give
T~ TG =10 give, mﬁmn a4tz fo g of fi
elides by zam otc ( 3497 )& g optative by Toreli ¥
(34-7)

Y= HgH =1
gy T e of e e

eIt~ sedgifa=1 invoke
§ — g = take § —g¥a—to call.

srETa - 3gi=Faich,
gaaT: gae s gawmr 1 In place of M, the final ¥
becomes long, by g4f §-2% etc

AR - g4 - i =we would attain
o~ @Afd=to go, to attain,
&7+ 5% gm =599 | % comes by analogy of i@ %2 (7-1-6)
vide 43-12,

W = it = Perfection.
H—wfi=to go. W+PA-w~the goal Object of
w97 | 3 =gyt ( finality )
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a1 [ 43-19
s 3 i pfemaon ars g | (vide 44-8 )
81X, 577 = perfection
s = harxony ( 514, 51-14 )
99 ~ g5 = ask.
-y =to ask (g ) +@ %1 9§ becomes
94T by gt etc ( 6-3-135 )
Az = I = us,
# =AY = your
¢ = = question
9q —gafi=to ask (@173 ) W4T~ | = makes a noun
by a5% ete( 3-3-114 ). = in place of wuwr by wet g-3=
ete.
AT = P41 =~ GTa e = s0 much, such
SIAAY = g&aq1 = for the strong
wwaT~ having helpers ( Nighantu 4-3-45)
a7 T s G ( Rig 4-4-1)
( vide 344, 44-14)
m—m—m‘x—able
fig—gafy =to rule ( Nighantu 2-1 )
g = wg =t by =i g w ( 34417 )
FI~ 549 | 7 comes by sfwEat ete ( 7-1-70 )
o = g=of = wish
T4 + &S =1 | object of IR
T = U =T = you give
TR A | R AR
gf ) g of T elides by gaw etc ( 3-4-97 ) a9 becomes
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4311] T ),

o in analogy of afinedy etc (6-4-99 )1 Third person
in place of second (f& in placeof i) by gv-fozavm
etc.

IV 2ot (Remark) :—

An aspirant has to acquire the strength to pass through
all trials.
AT AT FEEHE o )
Mundaka Upanisad 3-2-4

. A wealkiug cannot reach the goal,
A strong man is never afraid of tests.

T A7 AT 7Y IR
¥ ST AT WRO w6
Masnavi 3-746

The greater the difficulty, the greater is the gain, when
one overcomes it.

29 | TR o AT AT W A,
7 A AT T e AT |
i AT ST, AR T,
qTET /1T A A0 SEER,
7 AT O W AATAT A |l
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el [ 4311
I %37 (Prose order) :—

s @t A= wife wAg Wgn (Then I recognised you to
be noble O Ahura Mazda) 72 73 ®ewr i wiv #wes (when
Conscience appeared to me ) ¥ &1 @4’ @i: F47d (when
you first enlightened me by your words ) §EF 3 3| (utter
trouble on me) #eEy ggari: (1 am heart-giver amangst
men) &% T30 93 9 a0y’ Wy (I would perfurm what you
tell me to the best)

IL 95 (Translation) :—

Then T recognized You to be noble Mazda, when Con-
science appeared to me, and I was illumined by your words.
Inflict any trouble on me, I am the heart-giver (dedicated)
amongst men. | would accomplish whatever you tell me
to be the best.

1 Zer (Word-note) :—
HfR=aw fa=47=4 = 1 realised
F-ATA R
3 drops by 3-4-75
WA= HEGT ~ ATFI=went.
w9-¥Gf5=to go (Nighantu 2-14)
# drops by 3-4-75.
AT =¥ | g=g )= you
T in Persian.
Frit:=aw 1=a=: = by words
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43-12) arqt
3997 ete §Z (like &2 ) is added by the extension of the
rule 57 gt ( 7-18 )

( vide 43-30)

T = iz = since.
ya—a7 g% gfy vt [ Ar )

=5 = your,

T = BT = ATET = aspirants.

W =to fight. ™+ =112 one who fights (strives) for
self-realisation. Object of fawmm1 =gdi in place of
Refrar by go-fig swmg etc.

|/~ ~ in joy.

e~ nfa - places.
i+ a7~ feprfa=places. sr—here 3mify1 fom T Tow
in indicative mood by oifs fes_w ( 3-3-172) ( vide 34-12)

IV, R} (Remark)

aram ( Equality = Equity ) is the basis of Rectitude. As
1ss, the earliest of the Upanisads, tells us,

gy watfn ynfa snar=amgra
gy e e A fr o
Isa—6
One who sees others in himself, and himself in others,
does not stray from Rectitude.
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At [ 43-18

23| R 9 AT AR W A,
& AT A1E G S A |
HXAT TIEHATT FIANT A WY F,
T AT A AT ¢ fry a9,
TATAT W1 AT At g AT |

I ¥%% (Prose order: )—

® AT SV, WA ewt @A oseifa (Ahuta Mazda, T
realised you to be holy ) @ w8 wasm wt 4ft stsma ( when
Conscience came to me ) 34y 3750 $W7 § ( for the attain-
memafpmpedtynndjoy)ﬁﬁiwgq‘ 247 ( give me that
long life ) 9% : %7 # o 97 ( which none but you hold )
for st an exfisrr @ sfs ( lasting prizes which You
ordered in your nonchalance ).

II #7% (Translation) t=—

1 realised you to be holy, Ahura Mazda, whet Consci-
ence came to me. For the attainment of wealth and joy,
give me that long life which none but you hold, ( and also)
lasting prizes which you destined in your nonchalance.

11 & (Word-note)—
&l = 39154 ~ gy = holy.
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43-13 ] e
sty e o oo ( Rig 10-61-21 )
wiiy w7 R e R ( Rig 1-145-4 )
Fifen = swife = s = 1 thought.
W-aga+Es 3 tdrops ( 34-73)
T = = 73T = went.
waf=to go (Nighantu 2-14 | 7g + 8¢ ¢
ST = 3 = fqaeg = of prosperity.
gy qff | sivin place of ot by gyt a etc
( vide 338 )
1wt = 3o = for enjoyment
o9 — i = to know, to attain,
gatg=-aifa | el =gt | ( of sy, 33-8)
‘tﬂé-m-d pleasure.
1A = gET = give |
| g—mmfi-to give. WG| S A1 W EEERI @
becomes T by g1 etc ( 6-3-135)
e = i’ = long |
qualifies 3 | W4t in place of ffiar by &3-F3 g etc
ST = Sy - S = life -
sz is & variant of 37y by the dictum HT s object
of 71 @t in object by the extension of drd etc (2-3-52)
o =37 = which,
refers to agA | Masculine in place of neuter by 87 fae
Y ete
i fTH —YOU
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43-13]
farfta is induced by 557 |
T Tgaaq )
= ==w=one
e = fe = e = holds:
T—fa—3r_ F=gefr ) g comes by fir o 3 ( 3-1-34)
g elides by gaer etc ( 34-97 )
L = = except

Initial = changes to g by 7 mrfq (Vararuci—Prakrita
Prakasa—1-28)

Fo4: = q0:=boon
AT =957 |

fon:=sfor = e
ufer sfe favands: faora: o of sfev-adiy oft: o
( vide 31-8, 344 )

AR = spas = st =you told

¥+ R=HNfr) ot person in place of second by
81-fo= 39ag etc.

IV <t ( Remark ):—
| Bhagavan Zarathushtra does not put a ban on wotldly
life.

st w5 dftent By sprg st o

Tsa Upanisad

Association of 3 and &% reminds one of the fourfold
objectives of life s ( Rectitude ) s ( prosperity ) #m
( pleasure ) and &4 ( freedom ) as laid down in the Puranas,
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43-14 ] gt
These who strive for spiritual uplift, are not, on that
account, denied the benefit of material prosperity,

O BIE 5% IR AR,
F17 WE Rl oAsl A1 ST N
Masnavi 2-2223

Whoever sows for the sake of wheat, gets the hay also
in addition.

28l ®g AT Wmmm’
HESAT WIHET FAT ThAT e |
G AT Y A N P,
waTea FreTEa A TE A1E AgTAT AT |

1. #=% \Prose order) i—

o figar: mmﬂmﬁ(lustasnnaﬂ'ecnomtem
gives a present to a fnend) M W a9 w3 ((to
me, O Mazda, allot your eqm:y) ﬁmwmmm
( what your nonchalance is, thatis coloured by Rectitude )
aa;uwmdmmﬂaw(lwoul& stand up for strengthening
the Doctrine ) w o faga: (with them all ) @ & weam: anfe
( wha recite your formulas )
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amy [ 43-14
II agerg (Translation) t—

Just as an al'fectumat._ man gives a présent to a fnend, ‘

similarly Mazda, send me your cqmty ‘What your non-
chalance is, that arises from Rectitude. I would stand up

for strengthening the creed, along with thase who recite
your mantras,

I Zir (Word-note) :—
Fagmm: = egaiia=loving
fea—3zafi— = (to sympathise ) (mmmdw )y s
gule, W) R fegameefema g
becomes #: in analogy with afit 4 ete. ( 6-4-99 )
E¥AT = T = S9gT{ = present
T3 = to wish T+ FA= |

(Unadi 157 )1 Object of g1 =7 in place of fafiqT
by gt 5-9% etc,

T = Heq = send.
G—vatfa TR (g ) of adw w4 e =t fe
becomes 11 by §9: @: etc ( 3-1-83 )

AT =R = aquity.
FI—ymfa=to recognise, ( to recognise as equal ) fymren

in Persian. 4 9Wr+ 52 =5 | object of o |
( vide 29-11, 43-12, 44-7 ).

TTAAY = q1femar = colourad
sFR—4f% - to colour.
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43-14 ]
stew 4 % =51 and 5w ( Panini 6-4-32 )
g4 T =i |

=1 would stand up.
qﬁ?‘m go. I -HE-HAI it is chansed into
sy by feamatw ete (34-2) and =45 into & { like
sx7 ) by extension of the rule vy =va ( 7-142)
( vide 43-12 )
arvberTe - T3 = for strengthening
= strength ( Nighantu 2-9 )
:’;‘*'Wgﬂ‘;fﬂ-to strengthen,  i+wE =i @
gt
s =srgaEee — of the doctrine
aE—egE: e

w il a9 o = ( Rig 151-15)
(vide 32-1, 34-11; 44-7, 459, 46-19, 48-11,50-8 )

e - weq =sacred words, ‘
Here feminine, object of wrfr 1 fadrar (2/5)

v 2w (Remark) :—
This Rik deals with some important ponts.  The first

is about the necessity of smam( of equity. The second is
aboutthzlovcofGodiorm The third reminds us that
unless Kshathram is based on Rectitude it may degenerate
mto cynicism, and the last point enjcins how the church
(Magha) should stand united under the lead of Maha Ratu
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St [ 43-14

Zarathushtra, for the propagition of the new gospel. It also
points out the necessity of Japa (recollection).

The most important of all the points is the truth that
Mazda is the friend of man, ready with His presents, with
the eagerness of a friend for a friend.

This conception is the fundamental basis of Sufism—the .
-evangel that the relation between Mazda and man, is pre-
eminently that of the lover and the beloved. This is the
characteristic message of Iran, her great heritage, for which
hundreds of her noblest sons lost their lives at the hands of
the fanatics,

But is there any ground for thinking that the Almighty
Lord cherishes any love towards this tiny creature, the
pigmy man ?

Hafiz, the greatest of the Sufi poets, declares unequi-
vocally, that He does,

T 4107 61 Y% T TR Q104 |
ST & FHIC T HT SAT4T

The falcon wishes to win over the fly.

And we have the assurance of the great scripture, the
Gita,

afar fiedy sifin it
18-65

1 promise, that you are dear fo me.
Jala}, the great exponent of the Cisti of the Gatha, leads
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strength to the optimism, by offering a reason for the His other presents are valuable no doubt, but the most |
conclusi valusble is the ecstacy of love that is inducedin the devotee
x4 e W T | as referred to in Sukta 46-2 ( The's swETET )
4t wa® 7 419 GFOW a8 1 (i) By the words m=mir wtf= Bhagavan Zarathushtra
Masnavi 2—1157 gives direction for w7 which the Gita holds to be the best
Without the thought for me, the mind of the Lord . form of Divine Service ( wgmm =waRisfe—10-25) for Japa,
would be a mere void, | properly carried out, enables one to get control over the
‘ A N subconscious mind, which, as the result of all past activities,
The problem that peeps feom behind is whether God is the seat of all evil impulses

15 a principle or 2 person, whether He is merely an Irupeuonnl
Entity (as Shankara held), ot a Personal Being ( as Ramanuja
maintained ),

.\ The conclusion of Atharvan Zarathushtra is that He is

water and #a4 are the two processes that are essential to
(and also sufficient for) God-realisation. They constitute the « '
whole of the code of Devotion—other rites are merely

ostentation and show.
' both impersonal and personal—He is both Brahma and
PLUTS  Mazda ( Yasna 458 ) I means remembrance of God i, e. repetition of His
Jalal says that the mind of Mazda ( He would not be a ::“ and g means meditation of Ged L. cultivition of
Person, if He has not gota mind ) cannot be a'mere void. e desire to see Him. The popular names of these two
It has some content and for whom would He have any i m are @y and WW&V&E = is referred to
. ¢hought, if not for His creatures? To think that there is in this Mantea and also in Yas 28-7 and 31-10 e s referred
o fove in Mazda, is tansamount to suggesting that Mazda toin Yas 44-8 and 315 ( Fgag =4 ).
stands lower than man, in the scale of perfection—inasmuch When, as the effect of constant Japa and Dhyana the
s He lacks the noble faculty which is so prominent in desire to sec Mazda reaches a high pitch, so much so that
man. Nothing can be more preposterous. Really speaking : the devotee does not like to see any oneé other than Mazda
Mazda is not impersonal, He i mpu-—pemom!and the love ( el s wego e9eaT ariei—Yas 44-11) Mazda makes |
that we find active in the father and the mother and the His appearance, before his mental, as well as his physical
friend, is only a reflection of Mazda's love. The supremely eyes. ! :; \
Boloved One is supremely loving too—eager with rich J] Some people have developed a phobia against the physical g
presents for His friends. \ vision God, lest that should lead them toidolatry. They
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fail to see thatin trying to avoid Scylla, they fall into the
grip of Charybdis, Moses saw His light, Muhammad heard
His words, and one who chooses to be more iconoclastic
than they, is rushing headlong towards atheism (darkness of
the unknown and the unknowable ).

What does the realisation ( experience ) of God mean,
unless it is to see Him and hear Him 1 Aurovindo. insisted
that if God really exists, there must be some ity of finding
H’uh. 1f nobody ever experienced Him, or ever can, then
God is not a reality—it is no better than a myth.

No doubt Mazda s not apprehensible by the normal eye,
but that does not mean that He is not visible atall. The
blind man’s eve is susceptible to heat only, and not to
light. That does not mean that thereis no such thing as
light.

. Mazda is present every where, and when the heart has
been cleansed of every other desire, Mazda is reflected there
ol;,'.nsinw:mhpolished TTOr.

Most aspirants see Him in the form of a light, others see
Him in the form of the Prophet. Thisis the suggestion of
the Gayatri—Hindu and Zarpastrinn. The Hindu Gayatri
holds up light (% ) to the view, and the Zaroastrian Gayatri
to the Prophet (% )—for that is the implication of 1
g gt = g

lf one does not believe that Mazda can be realised—that
He can be seen and heard, what good does he expect to
dorive from the Scripture 2 For the scripture only professes
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to teach the way of God-realisation. Thus safs, yes
lgindedncs, or beliefin the existence of God and the possi-'
bility of realising Him, is the first requisite of religious life.
Some people, like a section of the Buddhists, are: content
with ethical life. They think that character-building or st
is the end of religion and one need not bother about the
intricacies of the existence of God, But can character-

building alone bring about that ecstacy which the experience
of Mazda produces ?

Character-building can give only a partial satisfaction to |
the Self. But Mazda is the real reality—the origin and
the end of the universe. with which human soul is intimately
associated—and without the experience of Mazda, there
cannot be complete satisfaction i. e. satisfaction of the
whole Self,

In any case Mabn-Raru Zarathushtra, asalso the whole
class of mystics all over the world, taught that Mazda
cin be seen and touched ( yas 33-6 ) and one who dogma- >0,
tically discards sremf, deprives himself of the highest fructi-
fication of life. | | '

It is mainly Jups and Dhyana that are calculated to
bring about the vision of Mazda. Tanira recommends their
adoption by turns,

AT, AT G ST, ST, T G o |
Kularnava Tantra 15-17
When one is tired of Japa, be should resort to Dhyan, !
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(34-2)and waq into ©F ( like =471 ) in analogy of sasit
eq1 ( 7-1-42)
yp—qi—eEn T Rafe ) #F gma @ elides by
e (7-141)1 #01 ¢ changes to T by I sy
( 3-4-96 ).
ETHLT = {1 0f = Qiaf = perfection.
object of & | 1 in place of i by a7t 8- 1
g—ffa=to spread (somin ) g+ W=l | AG8% WA W
(3-3-114 ) i’ =full extension. i ufw ;g §fa apl:
fully expanded, perfect. sgpiey Wa: =1 ( perfection )
gt is a variant of %19 by 3% siy wer ( 7-1-102)
(vide 33-9)
w7 = back
Fy to verb w1 @@ is placed apart by spfigna
( 1-4-82)
TWa=m=31 - would go
an—swia=to go ( Nighantu 2-14 ) fox 3w = isthe
vedic variant of 7 |

IV fRurft ( Remark ) :—

Frequent “¥@r” is remindful of the “sfmria afomda dvn”
of the Gita ( 4-34 y—learn through guestions, for a properly
framed question implies that the problem has already been
tackled to a certain extent. Thus Jalal says

T g9 T w0 o A A |
1 AR 9 Y T w0
Masnavi 1—2378
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This discourse is like milk in the teat of the goul ; it will
not flow without some one to suck ( the teat ).

The basic relation of love is remembered. A friend
s2eks to be taught by a friend, as in the Gita,
43 7 o frywrny weEnft fimeraar o 10-1

R | a9 “AT YT ura A e a5,
AT ATFTR AT ATy |
F19 ggum 7 § wiow,
4T oft a7 wear sfeoy freamgeat,
TRT 7T AR AT W

I 3% ( Prose order ) :—

At § WO § g9 w50 ( that T ask you, tell me arighe,
O Abura ) gz s disfy s asft ( what is the primacy
of the best life ) w1 5% a4t § sfa-eqma ( how can 1 accom-
plish that this would revert) w: fg &= w5 fas¥ey: fog
( this holy Rectitude is repellent toall ) g a=y: aga-fag
9% g (and the malign Manyu is cordial and dear, O

Mazda )
II &9z (Translation) :—

This I ask You, tell me aright Ahura : what is the acme
of best life. How can 1 achieve this O Mazda, that such
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MIY=47LS = quickness.
object of griE | 27y is used both as a noun and an

adjective (like ww, 9w, @w, 3@ ) by =gwfpan @9

( 5-2-127 ) vide also Panini 4-3-166.
arfa:=E: —sender.

5 —wwfa =to go ( Nighantu 2-14-50 )

-+ ga=wifi ( Unadi 574 ) ( cf 31-7 ).

IV. fust (Remark ) i—

Mazda supports the firmament and gives swiftness to
The Rigveda describes, how the Great Lord uphbolds the
earth and the sky.
o ST
ey W 9T o e |
w e afeteg T, SR

w4t Rrg gfrar ke o)
10-121-2
W | A AT T O WIE A A,
% FIOAT TATATATEAT ZTG IATATET,
% ETATHT WERAY AT AT ACHT T,
¥ a1 Il 4ig-frer |yar =5,
ATAT AAA AT AE |G, AT ||
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suHl [ 44-5
1 374 (Prose order) i—

areqt 9 w7 E #ge ( chat [ ask you, tell me aright
O Ahura ) % ey a1 7 oga & ¥ ( which artist made
light as well as darkness ) &: =vT: @90’ % s, ¥t 7 (‘which
artist made sleep and also waking ) & ¥ aai sa-fg g9t =
( whois he who made the dawn, the noon and the dusk)
ar: T w4 swerg ( which invoke the wise to their
task 7 )

Il rqarg (Translation) i —

This | ask You, tell me aright Ahura : which artist made
light and darkness, and which artist made sleep and waking 2
Who ishe that made the dawn, the moon and the dusk,
which recall the sagacious to their business ( prayer ).

11 2%r (Word-note)—

ST = HIE: = artist
A A9 I | T |
swg-work (Nighantu 2-1)1 § @1 & ¥y oW
{ Rig 4-56-3 )
T, ~ 2T~ made
qr—gufa=to do. & wwgR: |
HI+&ER | initial & drops by ¥g@ o= ( 6-4-75 )
Trar=s = light
ER—{wi=to shine, &x{s@={7| fagt a1 object
of srqr
26 401



451 T
auT - 79 = durkness
object of smmt =1 in place of fAE by g7t 32% etc
(7-1-39)
BT~ gut=amrwi=waking
fi—fifa~to propel. fg4#=gw1 (Unadi 76) fsut
A= | object of 31 fidtay elides by 891 3-am etc
FUT: = 397 = dawn.
object of spra | fifta (2/3) @97 is a variant of F9 1
o -fyeaT = o797 =srsy7R =noon '
5% = 3a =half fag—sun. fage adt fearsx ( vide sogemm o)
i sr (o) ~od-fg e wft sm gen) #d comes
fist by the Rule 3 agaeq (222) 5 of a7 does not
elide by s swz (6-3-1)
object of %1 | &7 in place of fEfiyT by 85t 2% ete.
R =R T = AT e = call
FA—wergta =to call 87 qfe: | w22 fa=rexTa=a=.|
7 of fa elides by %@ ete ( 3-4-97). change of persan
and pumber ( i in place of #f ) by Fu-fagawm ete.
20~ P = circumspect _ i~
F—F =to see ( vedic ) of &¥ 7y TrEy TOO Ry
W QAET 4% g Angitasa Veda 4-16-5
King Varuna sees all that is in these two worlds and
that is outside. cf stgET ( spectacles ) in Persian.
e
wo+ogd (Unadi 638 )-=ws=circumspection. 7 (Z)
comes by &_— &g ete (Unadi 651) qqq—%m—mtm
direct object of ¥=ga1 (2/1)
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s — 54 =AM = higher objects=spirituality.
indirect objectsof &=3% | 4d in the object by zpfind
ete { 2352 )

IV ot (Remark) :—

Both Light and Darkness are creations of Mazda.
In other words He is manifest everywhere ; only there isa
difference in the degree of His manifestation. It is higher in
the beast than in the tres, higher in man thanin the beast,
and highest in the apostles.

Materialists hold that mind ( Consciousness ) grew out
of matter. This is not correct. If mind did not liz latent
in matter, no amount of shock could have elicited con-

‘sciousness out of dead matter. This shows that conciousness

is existent even from the beginning. This is so because both
matter and mind are manifestations of Mazda. @& ( mateer )
and 7@ ( mind ) are the two modes of the manifestation of

‘Mazda, who is Himself 95 ( bliss ), which is not dependent

on any external cause and is therefore eternal. This has

. been called in the Gatha Kshnum. [ kshnum Mazdao

vahmai ( Yas 53-2 ) |

This Rik gives the direct lie to the popular delu-
sion, that Ahriman is the rival of Ahura Mazda and that
while Mazda created the day, Ahriman created the night.
Aburs Mazda created, both: the day and the night.
There is no force, o power, outside of Him.  Alura Muzda
has no rival,  Angra Manyu is the rival (contrary) of Spenta
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Manyu and both these forces ( rather one force in its two
aspects ) are in the hold of Ahura Mazda,

One may ask if Ahura Mazda created the night ( natural
and moral darkness ) as well, how can He be called good,
It is to warn these sceptics, that Mahka Ratu had, in the
the previous Sukta repeated again and again, that Mazda
is Spenta.

Mazda is all good. Heisall fight. But when the force
runs away from the centre, the rays would be darker and
darker, the further they travelaway from the ssurce. But the
force cannot be going away from Him for ever. All move-
ment in the universe is ultimately circulir—parallel lines
meet at infinity. Thus at infinity, the force describesan
arc, and starts back towards Mazde. Angra Manyu has then
changed to Spenta Manya It is no longer a descending,
but is an ascending arc, ie. the force then goes back to
Mazda, ( takes one back to Mazda ),

The force is bound to return to Mazda; The force
started from light and comes back to light again. Tt is
thercfore a force of Light (Spenta). The dark period caused
by ‘its outward course, is only a temporary phase. That
does not affect the nature of the light at the source;
that does not affect the character of Mazda as all good.

The duality of Angra Manyu,—the polarity of the two
forces—i5 & necessary pre-condition of the creation of the
universe. There can be no creation without there being
variety, So long as the force of Mazda is confined in Him,
( does not issue out of Him ) there is no creation,
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The Vajayati Tantra makes it very clear, that the two
forces are really the two phases of one and the same force
( they do not therefore affect the non-duality of Mazda)
v A Ty G ey fraress i)
fos’ gg-afs Rl a7 av a0 1-39

Avidya 15 Awvidya, only if you forget, that it is the play
of the Person who is supremely benign. —Sat-chit=-Anandu.

Angra Manyu appears to be intolerable, only when one
loses sight of the whole circle described by the farce and
confines his attention only to one-half of it, viz the descend-
ing arc.

Evil is only apparently ewil, It is ultimately for our
good. It helps us to build our chatacter and character is
necessary for God-reslisation which s our ultimate and
permanent good. Viewed in this light, Evil loses its poig-
nancy.

The Sufi has implicic faith in the love of his friend. He
is not frightened by His frowns.

s o1 T g AT 40 He s w0
1 T 9 AT ST AT A
Masuavi 1-1565
Your harshness is sweeter than mnsic.

Dawn, noon and dusk are the three prescribed times
of prayer as originally obtasined. To these, two more
prayers ( sacrifices ) were added by the Iranians, as the Katha
Upanisad ( 3-1-3 ) attests— a1 3 @, fir-mfs@an [ whether
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ana prays before Nachiketa | Fire ) thrice ( Indian ) or five
times ( Irsnian |2 day ]

Ritual prayer is sure to yield fruit and make the mind
sarene and fit for the vision 6t Mazda, unless the aspirant, in
over-anxiety for immediste result, brings in disbelief and
irreverence.

g A6 WIE HA AT AR )
T HFA o 5 AT #T A 0
Masnayi 3-2175

Pateince is necessary to hatch the chics out of the ege.

§ | o ST TeET O AT TATAT A%,
AT FALAT IS0 AT AAT GEAT |
o ST TR BT AT,
FUTSAT A, TAT SR T A9

1 =9 ( Prose order ) i—

% s, et 9 3 | A (O Abum, that 1 ask you, tell
me aright) w7 awA %9 qfg aq. geg, (if that which I sy is
indeed correct) sreta: =t s dwrewgfa (Faith embellishes
Rectitude by deeds) v 33 swar g9 fwafed (in them
Conscience develops nonchalance) Fwn wofl ot o=p-g5f
a: (for whom you made the living world beautiful),

406 y,

=t [44-6
Il 3997 (Translation) : —
Thi¢ 1 ask You, tell me aright Ahuts ; whether what
I say is correct, viz., Faith embellishes Rectitude by deeds
and to them, You send nonchalance, through Conscience,
for whom you made the wotld full of struggle (for exisvence),

I &% ( Word-note ) :—
¥ fa=3g =97 3=afg~if, whether
TATAN -5 F110 = adorns,
am—rate, e —gut ( o
—illumines. #=_+ 3 (Unadi 638)
=9 = beauty 97T sy — 2aTsR=celestial beauty.
Fama o+ frr_ = ¥Ry fa = beautifies
fore_ie added to 2 noun (to change it into a verb) by the
dictum a1 &0fy o W | € of wwe elides (by the
dictum arfanlew WY 4§@ TE%a) as happeos before
suffix g31  (vide 47-6 )
fema —faafE = promotes
o ( firg ) fati=teaches
s 32 f=feafe | g elides by goar @1 etc (3-4-97) )
Tz Z elides by Wgv =y etc (8-2-23) )
g | its object is & and subject is weEm |
s = Ty = for whom
F=q; $fkd=any one.
W = st = getai=full of living beings
3 (=41 ) =to produce. wH-+gI=fw (Unadi 567)
(vide 29-5, 3414, 46-19).
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el = sra-ai=of beautiful make up.
T (et ) gfa: ( frera: ) g A ogEgtar ) welily
AT | 87 comes by the rule 92t etc (6-1-157)
AT~ FHH | T4 0 = TG = TV 1
FTg u: was wyfa ( Rig 10-43-6)

w7 T Twd (Rig 10-9-1)
(vide 47-3. In 50-2 7 has anotherimeaning viz war)

WA = 57 = you created
as—mfa—adt | - e —a=u: |
® drops by 533 g-f etc (6-4-75)
R %7 A e e ( Rig 1-67-2)

IV 2ot ( Remark ) i—

Rectitude is imperfect unless it finds expression in activity.
Gatha does not approve such barren rectitude. It agrees
with the Mundaka Upanisad

a7, L Wl WA I
WY YT N G e |
arq sy e aegm
T: 9T GEee &1% 0 Mundaka 1-2-1

Activity isthe truth of the Scripture.

Tn proportion as & man becomes sstablished in Kshathram
and gives up all petty desires, the world appears to him
to be beautiful—the arena of the spart ofthe Lard.

AT T A 9% HAEE )
15 I 99 5 8% 39 wis | Masnavi 1-3007

408
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To one who does not see a part separately, but sees it
as.a part of the whole, the thorn appears to be beantiful
like the rase.
A T AL AT W FHY A9 |
GRSTE T ATH T WL FIE N
Masnavi 1-1570

Both in his fondness and his displeasure, he is equally
charming to me.

9| AT AT GG WY T4 AL,
o ST, AT T A A |
% Fany R s gay R,
A, TG AT TR T T |
e e fresety T |

L =7 (Prose order) :—

w7 o9t 9% WY R 99 350 ( that T ask you, tell e aright, O
Abura ) % g@ w6 Fab 9mwfd sewm ( who formed noble
faith along with nonchalance?) & =gm%m & fof o
139 ( who, in his wisdom, makes the son to be alike to
the father J o #: eyt we siafy (with these [ questions ], 1
come to you for knowledge ) #t=im wegm fagwt aran ( the
Protector of the universe by Spenta Manyu )
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Some Muslim divines discard the idea as blasphemy
Zwemer—The Muslim Doctrine of God—p. 30)

They lose sight of the fact that if we reject all our ideas
of God as being anthropomorphic, we will be left without
any ideasat all.  There will be an unbridgeable gulf between
God and man.

Jalal, hawever, does not join with these divines,

7% A1 9L EE W O
5% T 94T 96F Tirg aaw Masaavi 4-1194

We should take Him as our model.

¢\ AT [T WA W AT A,
H-ZgTE AT T WAL ATE (o |
a1 T A1 e Hl e,
q1 AT AT FERIY, A Y AT,
FT ¥ TAT 415, A ATHE T |

I %= (Prose order) i—

7 et i A 7T 99 90 (That 1 ask you, tell me aright,
O Ahura) ®1-3%7 47 % wwq fsfs (I would meditate on
what are your dictates) 41 ¥ 78 8981 R4 §¥ (so that 1
may, through Conscience, interrogate about dicturss) ur
< 39T S w1 f4d (so that 1 may, through Rectitude,

412
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learn about the perfection of life) 31 % =af w7 ==tam symim
7. (as to how my soul may arrive at good self-poise, that)

II 7917 (Translation) :—

This T ask You, tell me aright Ahura ; | would meditate
on all that are your Commandments, so that I may, through
Counscience, understand the precepts, and also that 'through
Rectitude, I might attain the Perfection of life, and thereby
my soul may arrive at self-balance.

I % (Word-note) :—
i~ g =1 ask,

99— 7af=to ask ( svga: ) STwATER | TEtER T
AL = Gt — I would meditate

== fully,

stfer A g T e (Rig 4-16-2).

In this our sacrifice we think of you. (vide 31-5.)
afafz: = fafa: = dictate

=1+ e+ fae o
g1 =797 =0 that, how,

%+ 21 in place of g#fiwT by g7t 8-3% etc
FEUT = T = g = dictums,

53+ @ ~3% ( Unadi 172)

object of g8 | =1 in place of fftar by 4ei g9 etc,
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o} = g1 = | would learn by questions,
a0 —yad=to ask (oT@: \ P 492 71 ¥w o) oAl
zs;-qm-fa;z:(H-G ygfa fosd @81 o is prevented by w5
:tc (64-75)
w{ = gifaf = perfection
3 A — E TR T T T
(Tm-qr oim: ) | sty = sufficiency. (vide 43-10)
3=~ harmony ( 51-4, 51-14 )
fad = wnarfa =1 would koow.
fag—aAf=to know. 3ty fenfy ey frg—eE W
FaT = 2w = soul,
7% (35 ) wfaty (ofwfa ) gf 5
71 m—gafit+ afq ( Unadi 562 ) 797 in Persian.
Fuiwey = i = peace.
-+ 9%+ fer =aatan ) saf dwfy (sits) 31
of €& gfeey wag safgaa (Rig 4-405) object of
HTTH | :
AT =g = that
object of §i 1 21 in place of f5T by g9 §-%% etc.

IV. =il (Remark)

Man attains perfection ( 3% ) by pursuing the ideal planted
in him and then alone is safga. ( self-balance ; peace ) reached
and there is the end of all quest.

The Ideal lies in the highest peak of mind,
414
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fe? 9% S fired o Foremamg |
TG Ffent s oy 97 el fop
Mundaka 2-2-9

The pure Principle (Brahma) lies in the effulgent recess.
One can know it by self-culture.

ﬂ&ﬁ reminds us about the fa-fvwqaq of Vedanta

]| I AT WA wi g A T4 a5,
AT T A, T ZU AT |
Y FITSY, wefd AT Qg
T & FAT ATt wefrer T,
TEHIT AT NG =1 A A )

I &=7 (Prose order) :—

W T W A 9w stgar ( That 1 ask you, tell me aright
O Ahura) %% wgq, @m 91 3t g7-017 ) how can I achieve
this benefic religion ) at g% v ofed wegm o which the
sage teaches for the generation of nonchalance ) Zxeg: artnfe:
4 m e ARt (O Mazda, by nonchalance, the noble saint
becomes similar-to-you ) =T ¥ T I s40 g5 ( living

in the same abode with Rectitude and Conscience )
II &gz (Translation) :—
This T ask You, tell me aright Ahura : how can T achieve
415
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the benefic religion, which savants teach, for thegrowth of
Nonchalance, Through this superb Nonchalance Mazda,
the saint becomes similar-to-you,—dweiling in the same
abode with Rectitude and Conscience.

m 2@ (Word-note) i—

&7 — 5 = how
fegtar=aa11 by o1 0 ete (5-3-16)
R sig=1
wit in place of w9, by @y fresmg etc
ar . —gga=gd} — this
a;iiective to¥at) wr in place of f#ftyr, by gv-frr—emg
etc.
arey - gt = boly
ftisan avyaya(indeclimble)ldiecﬁvemm
o 5 qEAEE o @ (Rig 1-93-7 ) s dwm @ @ A
( Rig 7-30-7 ) ( vide 46-18 )
et = st - religion.
7 = sacred word ( Nighaatu 1-11 )
S ety avg¥ ( Rig 1-2-3)
st ST sy, g ( Rig 10-43-6 )
gm-arf - gmia = I would acquire
g —7afm - to attach
gut;s-a’!a‘mﬁ-gq;mﬁl an auxiliary root ( 87 ) is added
to the main root by the extersion of the rule FH AL
fafz (3-140), w9 is added (like %, ¥ and 34 ) even

T [44-9
otherwise than in 2 , and even without the interfix sty
by Maha-bibhasa

An instance of double root ( f@F®-9r3) as noted by Dr
Taraporewala ( vide 48-5)

AT = 31 = savant
N—gmifa=to know (@r@:) cf TFew in  Persian
( FT=a@T ) 27+ =2 (Unadi 319 )
e = Aty = generation.
T%— U3 = to come. 9%+ g ~9f7g (Unadi 273).
aTE in Persian.  amay <@t |
SR = 7T~ T~ would teach
5 — AT — AR = to teach,
A = W~ noble
= = noble (Nighantu 3-3)
a1 in place of 94T by g9t §-3% etc.
TS = a7y = saint
-+ g+ iy (Unadi 629)=sirfarfe |
a@—afe=to control sfft—one who c¢an contral
himself, 3 denotes agent by Unadi 629,
AT — HAI ~in the same abode.
& =abode (Nighantu 3-1)

AW G =G | G becomes & by @mmey 6 etc
(6-3-84) (vide 46-14)

&~ - dwelling'
fg—fgufi=to dwell. s wfy:
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44-9 ] T

fig+ wg=geg by &fegdn ega (3-4-17). g9 comes by
afirst etc (7-1-70)

IV #oet (Remark) :—

Tt is by affinity qfchamctertbatthedevmebacomes
m——amim-:—oneanentwithl‘&azd&

I S A AT S HA AT
e g g am o R E il Masnavi 1-3063

1n the crucible of love, two I's, are melted into one.

Affinity of character develops love.

One of the most celebrated passages’ of the Upanisads is
this ~—a cx it et ( ST )

Qankara interpretes it as “That thou art”” Ramanuja
interpretes it as ""His thou art—0), Sweta Ketu”.

Gatha uses the word =7, in the sense of Ramanuja.

In other words, according to Ramanuja the identity of
the devotee is not lost ( merged ) in God, Only it becomes
insignificant. Jalal, the great exponent of Cisti, (esatric
religion of Gatha ) describes the state as follows,

g7 S JHT N A
rex quT g% Tg ) &@w | Masnavi 3-3671

Like the flame of the candle, in the presence of the sun

he may be said to be both existent and non-existent.
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i [ 44-10
20 | T AT AT THH A T4 97,
it ZuAtY AT Tty i |
1 HIE TOATAT A9 WTE 15, £,
qTAGTE I AT 07 T,
wEATAT e, AT S e A ||

I =% ( Prose order ) i—

__ mﬁf@imwtm(thac[.askm. tell me aright
Ahura ) am St a7 et sfegr ( that religion which is the best
of the existent ) a7 ¥ 7w =91 T w9 %AW { which would
bestow on me simultaneously prosperity and Rectitude)
SR T WY SRR e (and through words of faith would
hold to right action ) ¥ wge vy fai: v g omfa ( O Ahura,
for my illumination, T wish your guidance ).

11 &g (Translation) :—

This T ask You, tell me aright Ahum : tell me about that
Religion which is the best of all and which would bestow
on me simultaneously both rectitude and prosperity and
which through the words of Faith, would stick to right deeds,
For my edification, © Mazda, T wish (to know) wour will
a-qllt(-me
dative of §71% by @i etc ( 1-4-32)
A= 7= fip = cell
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